Report of the Committee to
Articulate a Foundation-laying
Biblical Theology of Human
Sexuality

. Introduction

Synod 2016, in response to multiple overtures,
adopted the following:
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That synod appoint a new study committee to articulate a
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foundation-laying biblical theology of human sexuality that pays N N
particular attention to biblical conceptions of gender and sexuality. The ATl E M Fdo5to Mt 42| dFH JHE0 F=2|2
central air_n of this theological ta}sk will be to provide concise.ygt clear 7|2 ZQIL|Ct O] AlStA ntQio| =&l 2ErE A2 D HAUSH
ethical guidance for what constitutes a holy and healthy Christian = 00| AAHSLO Of sl Tt 74 H st © ol & |4l 2
sexual life, and in light of this to serve the church with pastoral, 7Isulol ddgs floh 25 HAM R Hetet 22|H XS
ecck_asial, and mis_sional_guidgnce that explains how the gpspgl XZ8H= 740|0{ 0|21 AX|0M 220| {EH &K Ql SAS =1
provides redemptive affirmation and hope for those experiencing MOl Kl DO M O Ol K= SISl Late “ioro
sexual questioning, temptation, and sin. M0 HZ22 7HXH 88 5= 3 22 Bt AEE07 822

FeX ZYY, guoy, duHoz ottty 1olE 47|7

SlerLct
_ a. Ir_1 addition to these broad outlines, the study will a olo| OIS I QQ} L0 0] 7= CF2o| M| 7HX| A2
include the following three components: L

ZofefLcy.

_ 1) Discussion outlining how a_Reformed_ 1) Q7] M =1 HM|A =tolof Btet 27| X0l ZEREES
hermeneutic does or does not comport with readings of Scripture Sl i ol 515 0|~ Al St o N
being employed to endorse what are, for the historic church, ground- K[X[ot= 84 &712t =2l of 4=5f0] 0 EA ogel=A] =
breaking conclusions regarding human sexual behavior and JIEX| Q2 X|of 2+EF 7)2ER Ol = 0|

identification.




2)

Dialogue with, and potential critique of, 2)  IfEtN =2 Ats|apst HALOA LI 2D M FHO| A 250
untraditional conclusions arising from arguments about a new . = N -
movement of the Spirit (e.g., Acts 15), as well as conclusions arising | & & =8 0Af X & et HA MO Bl HIHSH 2ES.
from scientific and social scientific studies.

3) Reflection and evaluation of whether or not, with 3) SAO0H &9 9 0] HP0|A] RITHSH 7| EF 2X|0f 2HSt0] O)2H
respect to same-sex behavior and other issues identified in the study, s L . _
it will be advisable for future synods to consider ET3|7F &g OFotX| OFHX|of 2ot HE 2 It

- changing the main text of Church Order Article i} W3S 69 To| 22 LHE X (9t 18, 19, 20
69 (see Overtures 18, 19, 20, 21, 31, 38).

21, 31, 38)
6 - declaring a status confessionis (see Overture - WO AlSHA QI Ek(status confessionis) ‘& H
' (2474 16)

- appointing a team of individuals to draft a i A TAO| 72X} AES HIYSI D 33|
statement of faith, perhaps in the style of the Contemporary o N v Oh A Ol B0 KhAI S N
Testimony, on human embodiment and sexuality that reflects and St= Q17| =Hilh Jof| tishM 22 e (OBt HTHOf
secures the teachings and conclusions of the report (see Overture 28). Aot el QFAlO 2y ALZHE 2 0|2 0{ %l B2 M3t (Ot 28)

(Acts of Synod 2016, pp. 919-20) (2016 £3|3|2| £, 919-20 Z)

b.  The committee will be constituted of up to twelve b. SRQAB|I= Qo2 ANE Z{0|H M, OIF, A2 20|
individuals, CRC members who represent diversity in gender, N of A ObA S i o o= ol — o] 94 =
ethnicity, binationality, and ministry location, and who adhere to the o, A AKX CH¥d S tHEStA, |05 7 e|o] Z=1t
CRC’s biblical view on marriage and same-sex relationships. These ZSMOf ZHA Of CHEF A AN TX S HX|SH= AFRISE 2 A EICt 0
individuals will be gifted and suited for this task. . . . = L =

AtEfE2 O] ol XH&0] A Mefot 7HRIS0]H .. (2016
E2|2|9|&, 919-20 &)

c.  That synod provide the study committee with a five- . =3 H1QQB| 7} O IFYUS ALTH 4 QIE 2 5 LH0] A|ZHS
year window to complete their task, such that the committee will - S - =
present their final report to Synod 2021. In consideration of this S{EfRrL|C) et A2 Rel= 2021 9 B0 XS EOME
extended time frame, a written summary of the committee’s work will MES ZAQAULICE O|ZH A YUYt A\|ZtS D2 [ 97143 140
be provided by February 1, 2019, for inclusion in the Agenda for . L o 1 of sl p Bt °
Synod 2019 in order for Synod 2019 to dialogue with and provide 2ot ME M= 2019 E 2 2 1 LA MZoh0F gfLCE O] A2

feedback to the committee.
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Grounds:

1) The scope of the task assigned to the
committee needs more time to be completed than the typical three-
year window allows.
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2)  The consideration of status confessionis is
a weighty matter that requires extended and careful deliberation.

W ERo| MtN Q1R (status confessionis)E
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(Acts of Synod 2016, pp. 926-27)

(2016 £2|2|°|F, 926-27 &)

The following people were appointed to the
committee: Rev. Mary-Lee Bouma, Pastor Charles Kim,
Rev. Jose Rayas, Rev. Paula Seales, Dr. Matthew
Tuininga, Dr. Mary Stewart Van Leeuwen (as promotor
fidei), Dr. Mary Vanden Berg, Dr. Jim Vanderwoerd, Mr.
Rick Van Manen, Dr. Jeff Weima, and Dr. Al Wolters. In an
effort to represent the types of diversity noted in section b
of the mandate, these eleven members include persons
from the following groups: an African American pastor, a
Hispanic pastor, a Korean pastor, three faculty members
from Calvin Theological Seminary, a same-sex attracted
person, a chaplain, a philosopher, and a social scientist.
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At its first meeting in October 2016, the committee
chose Drs. Weima and Wolters as cochairs, Dr. Tuininga
as reporter, and Dr. Vanderwoerd as recording secretary.
Mr. Van Manen resigned from the committee in February
2018 after accepting an academic position in South Korea.
After consultation with the denominational executive
director, the committee decided not to replace him.
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In carrying out its mandate, the committee as a whole
met on the following dates: October 21-22, 2016; February
3-4, June 2-3, October 20-21, 2017; February 16-17, June
15-16, October 19-20, 2018; February 1-2, June 21-22,
October 25-26, 2019; January 31-February 1, 2020. With
two exceptions, these meetings took place at Calvin
Theological Seminary until February 2020. After the onset
of the COVID-19 pandemic, the committee met by Zoom
on June 13, July 30, August 20, and September 11, 2020.
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At four of our meetings we set aside time to interact
with people in specialized ministries or life situations
whose input we sought. On October 21, 2017, we spoke
with three CRC-related members of sexual minorities, as
well as with Dr. Wendy VanderWal-Gritter, executive
director of Generous Space Ministries. On June 18, 2018,
we spoke with two representatives of the CRC’s
Chaplaincy and Care Ministry, and on October 20, 2018,
with two CRC university chaplains. On May 28, 2020, we
met via Zoom with a FtM (female to male) transgender
person and his father.
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In fulfillment of item (c) of our mandate, we submitted
an interim report to Synod 2019 (see Agenda for Synod
2019, pp. 403-44; Acts of Synod 2019, pp. 716-17). Three
of our members (Mary-Lee Bouma, Matt Tuininga, and Jeff
Weima) were present to facilitate discussions at table
groups to solicit feedback. Each table group provided
written feedback, which was collected and sent to our
committee. In addition, we received email feedback from
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approximately forty-five persons. We reviewed this
feedback as part of our work on the final report.
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Dr. Tuininga participated extensively in the committee’s

was complete. He affirms that the sections of the report
summarizing biblical teaching on human sexuality and its
confessional status are accurate. However, he believes
the pastoral care sections fail to provide the church with
much-needed guidance on how to discipline erring
members with love and grace and incorporate them into
the sacramental community of the body of Christ.

work, but he withdrew from the committee before that work

FOId7 HAE O] A2 Aol A0 S loA HolHLt
&7 o AT EL M AFYRSLIEE. D= S5 ERA 0N
elzto] gof tiet §8H 7t2y S ot Rl 482 A9 Xl
Y2 ottt sfg Ut AL s 5y 552 F20XM
w7t 2RE MAZ20 s GHES 08 At 282 2HY
AQIA|of &otd], 22|d 22|Akel ol Tt SSHM=2 155
O O|Z0{0F X ¥ o B2 X HE MSst=tl= &ujcta
NEEEEIE g

II. Preamble

II. & (Preamble)

The following are specific stories of actual people in

identity.

our churches, whose names have been changed to protect

During Sunday worship, Lisa,*" 45, wonders how
church members would react if they knew she and her
husband, Andrew,” each have deep personal relationships
with other people that include sexual intimacy, now that
they practice polyamory. She and Andrew know that many
biblical figures were polygamous, and the couple believe
Jesus preached an ethic of love. They realize they cannot
meet all of each other’s needs and are happy to have
discovered deeper love with more people.

= ot S0, 2[AR* (45 M)y RHATF RE7|Of
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2 OE HSEN S SoHYLICE 2|Atet HEF= 82 B2
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=2|S duACtD BSLL Ol R5= M27F dHgel 2 28
MAZ o= 81, O B2 Atgsae AN 5 42 Atds ZHohs

™ The names of the people in these stories have been changed to
protect identity.




sexually active, whether never married, divorced, or in
serially monogamous relationships. She wishes these
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In another CRC congregation Rebecca,” 36, thanks CHE2 20| 78S 13| 9| 2i|H| 7} (36 Ml)= A0j CHsH 2 AL O]
God that her pastor is preaching a sermon series On SeX. | xmstAl 240 CHslIA] ZEARSH SELICH e M=oz Mzt 0|=
She had heard only silence from the church about how to MOl OfE A o 2Ll 2 Of| CHBHA X230 D
follow Jesus as a sexually healthy woman who is not G0l 018 GBS WafoF ZXI0f LishA wlel7h S5 2ttt
married. Through seeing a counselor, Rebecca has finally | RELILE 7t2&2{ete] B S SdiAl BrY LU 2HZH= o2l AI2 2
experienced some healing from the shame she’s felt about | o|Alst ZAsaF QS0 T2 0|20 7 QI8 2K|AS K|BEH= AB S
a strange chlldhood_ experience and_her subsequent use of SHAL|CH 10| BES 3| AL0l 0|3 ATES Ljo], 23 o
porn. Many of her single Christian friends of all ages are _ oo
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things had been talked about in her CRC congregations. Ui 9;111[}1 A ZESHL| O}

From childhood Joshua,” 13 (or Jessica,* as Joshua R0 (13 M|, EE= LHA MM|A Al W2t KAl Zh=
identifies internally), liked dancing, singing, anq pretty O{Z1S IEE =, Laf, 0] AMZS Z0p T 8 50| LX[OL0|S 0
colors; found the games, clothes, and aggressiveness of Zopstie A U0|L 2, 22M| S L|x| 2 ofo|S 9
most other boys unappealing; and was hurt by their S-rers e = AR ==
mockery. People in church often separate boys from girls | 20 &XE LA Ef W AFHE2 05 ZYU0|LL HALE & If
in activities and groups and seem nervous about Joshua’s | = 4xiot ofx} 00| S a1 Zx++010| CH20f CHsl
differences. Joshua/Jessica thinks God might have A LI Z250l/R IAIﬂE SILIL 0| B2 22 nte Al 7]
created the wrong body. R
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Olivia,” 19, believes that most people in her church 22|H|0k19 M))= m3| CHE29| AFRIS0| L7}
assume she is gay and knows that some are supportive of | = youxtare 242 otn 9om S =4 A2 x|x|SHCHD
gay marriage. She would like to have a sexual relationship QI L|Ch s Ol AT AR TAE o8 T AIK|BF K| K] 21
with a woman, but so far she has not done so because she | =~ ICh AH= Fat S5 2A1S S wXIT XIS 7HA] 18 A
has read Bible passages that seem to condemn it. She is | oHAl B E OlF= 18 242 Hltdts A2z 20l= 33
confused about what the church a_nd the_ Bible teach. She | X552 9917| (W2 QLICH A= B3|QF MZAO| 72 X|= ZHo
loves Jesus and wants to do the right thing. She has never | sy sataaioia o T oj2YS Aj2istn 22 g 872
met another gay Christian who is celibate. N
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Tomas,” 48, is one of the few Christian men he knows
who never use porn. Deeply respectful of his wife and
daughter as fellow imagebearers of God, Tomas longs for
the church to help his brothers in Christ reject the cultural
expectation to treat women as objects for sexual pleasure.
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Noah,” 26, has always been sexually attracted to men.
Most of his Christian university friends were not gay, but
they supported each other to live faithfully with their
sexuality. Noah discovered that these believers were also
ashamed of many of their desires, and he had felt joy in
encouraging them and in their praying for each other.
Together they had learned about suffering for obedience.
But it doesn’t feel comfortable to talk about his sexuality in
his new church, even though Noah chooses to be celibate.
He thinks he could be helpful to other younger believers as
they struggle with their sexual identity and hopes that will
soon be possible.
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Madison,” 16, wants to have a boyfriend. But all the
girls she knows who have boyfriends get pressured to
send naked selfies and to have sex with them. One
classmate has started threatening her that he will spread
rumors about her if she does not give him a blow job. He is
the one the parents like best because he is a leader in the
church youth group. She knows that her teachers suspect
some of these things, but her parents have no idea what
these teens are doing or thinking.
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A. Good sex A HIEE B Good sex
. God made sex, and, like everything Qod made, sexual SILILS M2 OtE M L|CH SLY 0| OtEAI CH2 B &
intimacy was deS|gned_ as a very good t_hlng. The two HEXZ] MX xlLUZIS OO E2 7oz X|o|HAL|CH AR Ol
accounts in the Genesis creation narrative, along with the Ob7h Aok BHH A HIT| A LI (20| = FHX| 0lokT| e LiXHO
passionate Song of Songs, reveal God’s intention for [7pARE BUH S M7 2= B2 o] & 7EX] 0l0p7| = EAtet
women and men to come together sexually to populate the | A7t SH22 & Mo H G0t ot HiEfX QI MY HTL=
earth and to enjoy each other deeply in exclusive physical | zlo| Z 7|7 &}l 8Lt o] 0|2 =2{WL|Ct
intimacy.

We are physical creatures, and good sex is fpll of 23| QA HOI AXZE0|MH HIZHASH ML 7|8 =0|2 JHE
pleasure and play. Our desw_e for sexual satlsfactlon draws X HOIL|CH AE{0] DFEZLS O[3t ©2|0] At 2|2 M2 717
us to another, and God fashioned our bodies to respondto | _ LlLie ©al= ArBtslL Atatol £2iof J1® ZHo o
a lover's touch with delight, enjoyment, and amusement. In | °fP1 STHEE F2l& Aldot= Afgel 240 715, 2748, 7ol=
sex, our senses of sight, sound, taste, smell, and touch are | 2ISot=5 EMSLICE A= A, g4, 0|4, =2, F40]
all _engaged, and the intensity of grousal and release is REAE2g|i SEI} Ao e = Moj|oF 9l EESH QI L|Ct.
unique to sex. The strongly positive response of our M K20 Chs) ©2) 20| 2O 2 22} BHS STt He
bodies to desired sexual stimulus is clear evidence that LU A2 © 819k o L e OF e A Che 0L
God meant for sex to feel good. In distinction from some SITEAN SEAS fe7t 34 == B=Rte SHYH.
other religious traditions, the Bible highlights the goodness | GEl B E Sue| H&E1 H2| §82 ?2| 52| sdHU 5HS
of the body. After creating the earth and the first human ZRBILICH O 242 Q17O 2 E{O{LIA D, 19| G A 2K
beings, God proclaimed his creation very good. Jesus was OLO|A] - QAISHAl SILILI O 2 A 10| OFH{X|Q| STHO| SO A& LT}

. . . e . . [ — — 0 — — —l T = LK — A H-d
born human, and in his glorified body he sits at the right MO mo| Bste Jlak| o o o

. . o st2 S| = I=) =2 fe]
hand of the Father as the incarnate God. The Bible d82 50 F2S /IEX L uel= 1022 AAS A5y
teaches the resurrection of the body, and the church has ZHSLICE SHILIE 2 SH 2| 48 R E 7|82 RYste AC=E
confessgd it ever since. God intended the physical sexual | DotsiAiD, Q2|= SILILIHA] 2|7} BHESH= S 7|stAICtD =
act to bring pleasure, and we can assume that God takes | _. ol L|C}
T Mdg

joy in our enjoyment of it.




Because God constructed h_u_man l:_)eir_lgs as body and SHLFE O] Q17HS X9 Yo 2 TtEAN Y| 20 MM SH(of| =
splrltt,_ thelsexga;:tagt alsc|) has splrltltJaI S|gbn|f|ga€c$ and oI =0l o|0|o} A M BAZ X[ L|Ch ATH S o5 SHE o] E5}X|
emotional weight. Sex always creates a bond between ot = N s

SO S : ) PE SEAF 7740 RO BE AFZES ALO|O| QLS HABHL|C 0| Z0
those participating in it, whether they intend it to or not. = o A0 Foiet AES Aole] wHE =ce8 T+ 040l
This is why good sex is exclusive sex. Couples can open HEE HR2f 2 oF 2 A 7F BIEFE Q1 O| R Y LICH HEE AH/| B0t
themselves_ fully to each other when there is no neeq for T QT I L HECS S SHQSX| US| AARE
self-protection and no fear of abandonment or rejection. S| JhErS A~ A LICH AT = LIS sk ForA e
The vulnerability of exposing the naked body during sex AEIS SABID HES MU0 2 O|BLICH ZABLS STt

. . . = O == o= =

creates trust and draws a couple into intimacy. An wEE Secteriss weE = = e =R
appreciative gaze and gentle caress heals the shame SER R = Aol ZOILE 1t 4 BTN 2= =X |H S
indivic_juals might feel about their bo_dies or past se_xual X| Q8 ZL|CH AF2ISH= AfRIO| ME 1} ST 2 {2 Xtot Q|
experiences. The response of a thrilled or welcoming lover | o zioist |0} Al 710 7|®e Ly M3t gjo]xl TAH =
encourages the exposure of the naked self. Mutually CIA| HOE2 EaLICH MT0l SAS BAIS J1K 07| & 311 2D
enjoyable sex helps in the rebuilding of broken MAIMP =S 55 cTl- 2l TaE °rs 2=
relationships. Sexual release even brings relaxation and g As M2R2 UK E 257 = gLt
can result in renewed energy for work.

T_he exclusive bond t_hat se_xual a(_:tivity_eng_enders MA ST} e HYEFA Ol QIHZE2 Of SELFLEAA 9t
explains why qu analogizes his relationship with Israe;l 0 | ojagrarnro] A= aolo] T of HISSIA| T, ot Lixbel 8t Of} O
that of a lover with the beloved and compares the marriage Ao A2t Qo] Agol Al 13|9t0| GIei Tl | mal AL x| 2

. . E— o @) _— E—%
of a man and a woman to the union of Christ as the === e - L e2l== ' A ot eAlS
bridegroom of the church, his bride. Just as we are God’s | 2ddiELIL). 227t stLtgel AlgE &= A &2 5tLHE Ol 22(2f
beloved and God is ours, so a woman and man in SHLEY O] Al AN AS QoA HAIRF O Rt= ME oA £3t= o
marriage are meant to belong to each other and only to HIEIR O 2 28h= 4oL T}
—1— - — .

each other.

B. Current context

But in a sinful world God’s good gift of sexuality is
tainted. Although God created women and men to be
physically attracted to each other, throughout history
humans have sinned and been sinned against sexually.
Our selfish treatment of others or their treatment of us

Of

inl
>

of

o o
2 oo
go  of
oy = A

ol




10

leaves us with shame, anger, hurt, or fear of intimacy, or it | Et2Io] 0|7| A1 0] Q2|0 A £X| &, AKX =2 k2 ztof Cfst
causes us to withdraw. F288 HZL 225 82 MBI,

As powerful as sex is, its misuses can be brutally MBA 7 2 02 0718 &2 AFESIE 7S A=
destructive. The past few years include ongoing DI Q 2 QA LICH K|t & H7F A&Es Ao AEae
international scandals of the Roman Catholic Church omslaL =0 JtE2l 15lo M ANE M=Za g o
covering up for sexually abusive priests; the emergence of SHore s 20f LSS welel SNH AUS, 855 X =25
the #MeToo movement as women have begun to speak FAOM XM o2 UMSt= 2 Yot 4=AH0j| T 04 =0|
openly about violent assault and constant low-key sexual ZRASHH US| ARISIHA S D|E 25, 90 23|XE9|
harassment in every arena; a #ChurchToo response in M BT RAIEOl W L20) Ciot 9ol mY|E S
which prominent pastors are accused of sexual O _ ety o L
misconduct and systemic abuse of power; and a OICIOf ML 55 7hseh 2etel 22w A8 SR ASIN S7I5t=
multibillion-dollar sex industry built on global sex trafficking | 222 =& g2 MAT =4 Ao Fefot= 400 1
that is steadily increasing, largely due to the ubiquitous off I ct
use of online porn.

Perhaps nothing in North American culture has O/ 20|X| ol 230M AN BSHLCEH W20 2oz
changed more rapidly and dramatica!ly than sexual. MOTeS. | wisi 740 oIS X|E B2 LI XS BHF AFO|Of ZH= A (hooking
The now common language of “hooking up” and “friends JLb At x| T O 2 %] , , o
with benefits” testifies to the common occurrence of casual | UP)"- “SH 2T == E7- ALO] (friends with benefits)” 22,
sex between friends or acquaintances. The use of O[Ml= 2ot/ & 80150 TIFLE X[ ALO| 2] 7 F=& M AT}
pornography by younger people is assumed, couples who | Qs o2 HojAlS 2o FLCH A O of2l gt 2L e
marry without having had sex beforehand are deemed Fote o2 XHE|N 23S Mo TS MS| 20K &0 2SS
unusual, and most couples live together before marriage, if | | O Do ALlZ 7o AILILL Obor 24 o SiCto]
they marry at all. Gay relationships are accepted, and She A2 e MOE AR AT ef 228 ST
nearly everyone has friends or family members who are EZo HES2 22 Wl 3HE Ut 4ol #tA=
gay. Gay, lesbian, and transgender characters in TV and HIOFS Of X| 1, HO| B E AFZLEO| A= XLt 7FE Z0f A o|7t
film are standard. Adults and children identify as Q& LIC} SaH|H 1} 93t 20| EX 012 7420 0], 2l|Z=H| 9l
transgender. Even the vocabulary describing sexuality and = o SlE1L ol ol _ = o
gender has changed from biological sex, to sex and EULAE ZHREH = SEH YL O S0[L Ofol7F EHAHE 2
gender, to gender only, with biological sex negotiable. New | 22/ ElLICH G20t BEHE ZASHE O3] A dEty oM dat
federal laws permit same-sex marriage (Canada, 2005; HOZ, Moo 2 o ME3HY M2 EtEItSst o2

United States, 2015) and prohibit discrimination based on
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gender expression or identity (Canada, 2017). News
constantly breaks regarding school policies, local laws,
and personal stories from and about transgender children
and adults.
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At the same time, we swim in an ocean of sexual
images. Sexual imagery, sexual language, and sexual
comedy surround us. Wave after wave of sexual
expectation and promise washes over us. The movies we
watch, the books we read, and the media we consume
feed expectations and assumptions about the enviable sex
lives of others. They tell us that single people are having
lots of sex and that married people constantly struggle to
improve their sex lives. Yet some research shows that
young people are having less sex than previous
generations did, while numerous studies indicate that fully
wired 21st-century humans feel increasingly lonely.?
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In consequence, many of us have questions about
sexuality or about the church’s response to changing
realities:

d 20 B2 MEE2 9 Ee 012/ Hetshe oldof thet

- Why is the church so uptight about sex?

- If my boy/girlfriend and | are committed to each other,
why do we need the church’s blessing on our relationship
before we live together?

Tt Li7 ol S A | o 22(2

A 0f| CHoH

2J. M. Twenge, R. A. Sherman, and B. E. Wells, “Declines in Sexual
Frequency among American Adults, 1989-2014,” Archives of Sexual

Behavior 46.8 (Nov. 2017), pp. 433-40.
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- Why doesn’t the church talk about sexual violence
against women, since the news is full of it?

o7t Y EZOAEH of W=

- How do I help my daughter, who says she is really a
boy? Does the Bible say anything about being
transgender?

- Can we trust church leaders about sex when the
church has as much sexual abuse as every other
organization?

- The gay couples | know seem happier than most of
the straight couples | know, so how can their love not be
from God?

- Why can’t the church just be loving and
accepting, the way God is?

- 2 WelE Bt O] SHAIRO| AKX AtE st ZESHA

2ot=71?

C. The church’s response

0

3|9 & The church’s response

Instead of being salt and light to the world, embodying
for our neighbors joyful sexual wholeness in communities
of loving marriages and friendships, we in the Christian
Reformed Church have been as susceptible to the lures of
the evil one as has the rest of the Western church. The
more that culture disconnects sexual activity from
marriage, the more quaint or even bizarre Jesus’ teaching
on celibate singleness or lifelong monogamous marriage
seems to us. The historic teaching of the church feels
unnecessarily restrictive or difficult. Sexual relationships
outside of marriage have become common in the church,
whether before marriage or after divorce or widowhood.
Divorce, sexual abuse, and pornography use are only
marginally less common in the church than they are
outside.
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Tragically, the church’s response to the confusion,
questions, and sexual turbulence of a desperate world,
and even of its hurting members, has often been silence.
Whether because we are caught in our own hidden sexual
sins, unsure whether God’s grace actually has power, or
we are afraid to speak unpopular or unaffirming words, we
have not offered the healing words of the gospel of grace
to fellow sinners.

HISMOIAZ Mol 22t 2|2, 85 48, JAlof g2
gEof ZHEgo tigt nolol SE2 R E HSYLIL 222
AL S8 27t 2817]| W2O|EA], otbtg el 28 7F 22X 2
SEO| QA =HLlo] oM EX], Q7|7 Gle HOILE =HAX| p2
2= ot FE7| HEO0l=A] 20| 2= Rl €2 2SO0
=82 582 Xwots ¥SS otAl RASLICH

Although John 1:14 tells us that “grace and truth”
came with Jesus Christ, when the church does speak
about sex, it often abandons one or the other. Jesus told
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the judgmental and hypocritical Pharisees to go and learn SI-rE =71e ' = HOlt F|aH el e A2l S0l

mercy, saying, “| have come to call not the righteous but 7bAM KHH|E B @2t O3 dp Z0] YAt S LT "Wo7F elelS

sinners” (Mark 2:17, NRSV). With words and by c_onsistent 222 2 70| oL@ [0S 228 el (OH7HE S 2:17).

example, Jesus taught his followers to seek out sinners G2 QrATE 02 QDA 9= G2 ESiA XSS AT

and to welcome all who came to him to be his followers. CoCx Q= MET] SIMA O ARIES SiofaralT

Tragically, many in the church loudly denounce certain FTEA S ME] 2EIM 2= AFSS 2Edterl

less-common sexual sins while overlooking those sexual ZFEX|MS LT QIEFZAA & W3 QHofl= CHEF=2 AtS0| 23]

sins co_mmonly committed by the majority. Others of us MX2e M 23 FEL ZInSIHAM & JCHK| EX| e 4™ xS0

show kmqlness and We’lcomelt(.) all, humbly acl_<nowledg|.ng OISl 22| =0 B LS ke AlZIS 0] Bta LT stEH o2 ma| Ljo| &

that all alike need God’s forgiving grace, yet without calling Lo aleie o Alm e b C ymic o siois =l Lo

: ; = =o " = co

confused and needy sinners to repent and follow Jesus in [EAMEEE UH HEE 22 AFSS 2Ioil 257t St el

sexual holiness. Sometimes we then condemn one M2l 285 82 37| = ORt7HX| 2= 2 &5 gLt

another for failing to demonstrate love or speak truth as we | Jz|L} =2tof # M Q| 0 S1= XIS oA 3|71t A& HES

understand it. Our sin leads to division. IS oAU S mEaln EASAIS WA LCH DN M2 Sa)=
S HESHA| ZUCH 52 2|7t ofsfigtii 2 El2[E EotX|
ZACIH M2 E HIHE LT 22|29 2= R2|5 S EotA LIt

1. Yes, we have failed each other. 1. JESL|CH Q2= M2 AgrA|ZILCt

a. We have not helped each other to “lay aside a, 22| RE DAL 7 A0j0|7| A X2 Ho B2
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every weight and the sin that clings so closely, and . . . run | oiLj2 M 22| Q0| &8t AZE AZSIH 1 A0 Y= SHLS
with perseverance the race that is set before us, 100king 10 | o511 A1x} 712 KO Al 022 Hlalz & 952 M2 EX| 2O}
Jesus . . . who for the sake of the joy that was set before o1 . ool O ol xl= s
him endured the cross” (Heb. 12:1-2). We have neglected | == -1t (C1=2lM1211-2). 2= 22| 22 M2 Aot M2
to confess our sins “to one another, and pray for one 7=t AE SCARE LI (OB M 5:16). R2|= 12| A 29
another,” that we might be healed (James 5:16). We have | gt20| 23| &0 Z2A438| 73l0] 2= X8| 2 DX} 7|2 X0 HEHSI=
forgotten to “let the Word of Christ dwell in [us] richly” and | 515 o1 xjua Lot @2 AIA 316). 01T M 212 8
to “teach and admonish one another in all wisdom” (Col. | = 7~ "»= == R AT e T O
3:16). The old have not modeled glorifying God with their StreH 38 Eel= 2Es BOF AL A2 MEA ofEA el
bodies or taught the young how and why to resist o sHo FEE BENUeA 7I2X|X] ZYUSLICHL f2/= 4ot
temptation in their bodies. We have privileged sex and A5 S QMAISHH SAOZ AL EAI0| A TS HI2 ARZIES
marriage, failing to encourage, support, or offer models of | syais1 5 1 xj81 7L SHLIY Ligto] meie moiz=x| 28) 2L o)
kingdom service to those of us who are single or called to
celibacy.

b. Instead, in our sexual practices, the church has b.  CHAIO| 3= AX MAOI 220 AOAM 2|2 SM
frequently been indistinguishable from the world around MATF EZ CF2 B QIQI&LICH HS2S Ao 2 of7|0] 220
us. Rather than honoring marriage and keeping “the oA Sy Al Ol Ll LHAL (5] ool R e 4=
marriage bed . . . undefiled” (Heb. 13:4), we have taken SJOI HEolXl w7 ste thel (0] 224 134) f2l= S5 WMEHS
sexual partners casually or have not married those with A WUSHAL dH o2 TS A S L0 SH At HTHRE
whom we live in sexually intimate relationships. We have ASSIR| UL LICH MA x1ASHS 0| E ZA 0| SsliX|= 7|29
not helped the young reject the cultural norm of treating SILIEM 07| 2315 78S ANMSIEE MO MU X
sexual intimacy as a skill to be practiced in dating orobA LIl O ol T s o
relationships. We have ignored our ubiquitous BRSO 22l ool L SH[Phubiquitous) 2 22t AFSS
pornography use, treating it as a personal problem for OIS iRl S ZAte #H|Ql Aoz 7SI n 0142 HISHst
individual_s, failing to see its complicity in syster_nic HCotshr| 0|23, Q170 22 WS, A kLS| s M S
commercial endeavors that degrade and exploit women, T O[She KA = Ol ALRIE A|Zo| ZEE Ol At Z0f Alnish<L|C}
denigrate the human body, and destroy the possibility of ol ol o o RlD o bl Alx| oy -
sexual intimacy. Not daring to ask difficult questions of 271 S BRI Ofei 2 222 G IotA SRl REA L 2A2]
estranged spouses, nor caring enough to walk with ogigs A1 A= FESI 2N 22 s B&0= 0t50| i
couples experiencing marital struggles, we have made {20 0|=0| L2 SS|FSLICt
divorce common.
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c. Meanwhile, the wider community has sinned
against the few. Out of fear, discomfort or self-
righteousness, we have grossly mistreated persons among
us who identify as gay, lesbian, or transgender with
mockery, derision, or harsh denunciation. These attitudes
and actions have driven many brothers and sisters out of
the church. Much like the culture around us, the church
has alternated between derision and condemnation toward
these believers, making it impossible for those of us who
are same-sex attracted or who experience gender
dysphoria to learn how to follow Jesus while openly
sharing our struggles. The time has come to publicly and
privately admit the pain and the alienation that have

c. 2 CHER=Of AP S0| 2o A S0 2E
AASLILE Feig, 28 52 S W29 f2l= X=3= A0,
o =8|, EHAHEN AA2 S HHE MHSHA =5, =2,
Jt=et Hlt S5 7tole S 2R 2 S L o2t B =ot A2
B2 GMADHEE 1o ez O GLILH 22|S SN 221t
CHS HE §10] W of= Of2{gh MAS S =& Bl A0S
LTSI 22 o 27| of SS0A Z2|AHL 82 =31 & (gender
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resulted from these sinful actions and attitudes. = UG
The church is facing a crisis of gospel L3|= X2 229 48 2X 0 2T QS L|CH 22|7t

proportions. Our fallur_e to be_ salt and light through ong, A A A OF AS A2 Es) W0 A20| 5= Hoj| Azt
sexuality, marriage, friendship, and mutual accountability | _ ' o o/, L Onlo| AlES S AAAHALIC

. . _ — or = _— == O ==
has deeply compromised our witness to the gospel. We A2 =80l thet Seoete 2elof Hes A JAzSHH
are not facing just one problem, or even two or three. Our | ?2l= THA| o 7HX 24, S22 F M7t 280 2 EH5t Rl= 20|
whole way of life has fallen out of step with the Spirit and O L|C} 22| Ao] MKA|XQl @ E drAlo| M up g 21 HZAQ|
with the teaching of Scripture, and all of us must be called | ;=52 o 222 21040 Zojx Ligtn 22|= 2= o|oj Chs|
to account. And yet in this very realization we have the 2010 SILICh BHKITF HFS 0| THE SO EE Sal B {oHa
opportunity, together, to repent. We have the opportunity A0l ASUE SIX B2 O] M SOMTE Fal= 2 2l
to reexamine our lives and our communities, to confess T A= 7197t AL 222f il SSHE SO0tE0 M2 5 2
the sins we have committed against each other, and to call | x|Q{& z|= eS| D S|MS Ztast D ZH= Al2to| HAIE 2
one another back to the costly path_of Iovm_g discipleship. SOIIEE M2 o & 9l 7|82 JEILCE 0] 22 map e
By following this path, we once again can find hope and o =i ool N o uiois e -
offer hope to a desperate, broken world. A SOt Fel= Bl ot H 282 FAstl, 2 287t fl=

MOIT Mi&foff 22S He 5= AE LT

Indeed, let us confess our sin together:
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Merciful God, we confess that we have sinned
against you with our bodies, our hearts, and our minds, by
what we have done and what we have left undone. We are
truly sorry, and we humbly repent.
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ct.

God, our Righteousness, we devalue the bodies
you have created, and we exploit those made in your
image for our own pleasure. We foster the lust that comes
from our hearts by using pornography and closing our
eyes to its use among others. We defile our bodies, which
are your temple, Holy Spirit, by uniting sexually with those
to whom we are not married. We have not fled sexual
immorality, as you have commanded us.

22|9| 2|7t £| A= BtLH, fEl= StLEMH M =5k

—

2 AMES0| Ar8ots AE R

We do not trust in your power, generous God, to
reconcile our broken marriages, giving up on our spouses
and on one another through divorce and remarriage. We
refuse to deny ourselves sexually, unwilling to undergo the
cost of discipleship as you transform us by the renewal of
our minds. We forget, Jesus, that you sympathize with us
because you were tempted in all ways as we are and yet
were without sin. We neglect to remind each other to go
boldly to your throne of grace to receive mercy in our time
of need. We do not hold one another accountable.

ot LICH

4122 stitd, SalE 0|ZD HES S8f B XS
52 M2E 27|30z OojFl AES WOLS0| =2 344 Z{o|atn
Ux| Y& Pl FHHAM 229 0122 MEH sHM 2212
WStAIZ] 2K MAHES| Ch7HE 21 242 Hafstn AMoz 23]
RIS ROl S A™BLIC Ol4H, L3/ BE PO
SELONMK|DHE|T YONE OlSHHAM 225 BN Oi7|AlE
22 AoHHSLICE Pa|= 28)o| Bat2 HIjsiA Lioj7t Zast
Al7I0) RIS WEE MRS 47IAATE 22 223 YL
Qs MROIA M2 X|X| SALLCEH

Formed by the culture around us, we put our
individual selves, our careers, and our families above the
kingdom of God. We make marriage a mechanism for our
own pursuit of happiness rather than submitting to it as a
calling from you for a man and a woman to unite together
in reflection of Christ’s union with his church. We neglect

FE2|E =W Z40f Q3] L2 f2l= 2 712,
XY, 7152 otLhe UetED 5 24 =20 FASLIL 22l=
AES |27t 9 oot Aol AS BIAY 2 A HAtet
OiAt7t M2 st 8 R 24 Ao £F5t= 40| ofL 2t 22
Aol H5E F5H| Pt Yoz ME/JSLL R2= FHO
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the good gift of community you have given us. Instead of
being true family, we offer little or no support to single
people, whether straight or gay, in living celibate lives.
Instead of confessing our sins and praying for each other,
we live in unrepentant sin. Good Shepherd, we have let
the little ones fall. We have not lived as one body.
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Omniscient God, who sees what is done in
secret, we recognize that we ridicule and fear the LGBTQ
among us. We admit that we drive our sisters and brothers
away. We acknowledge that, like the Pharisee with the tax
collector, we scorn and criticize the temptations that are
not ours. We confess that we overlook the sexual sins of
the majority while harshly judging those of the lesbian and
gay minority. We do not show the love and hospitality of
Jesus to people whom we deem worse sinners.
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Light of the world, teach us to walk from darkness MlAtol HI Al =Y O{E0|M FH I A d2| 2 22
into the light of communion with each other ano! Wit_h you. ME B 8t MAto] HloZ He A s 2 oa|2 Jl2y FAAQ.
Take away our shame as you show us how to live in R K| ALS Ol Lo ol AL L ~ oalo
honesty and in mutual dependence. Enable us to unite A =2 o F 7H2 LM OfFA| LOtOF StEX] 201FMA 23]
truth and grace together once again. FX|E HFO FHA|. CRA| oHH Tl2|Qt 28 & ofLt (A & =+

ALE 22| & =2AFHAIL.

Resurrected Christ, thank you for advocating for BESLAl =Y SHLY TF S 22|9] BO| T 0] M A
us with the Father. Thank you, Red(_eemer, that you repair ZEAFSILICH TUXF E)Al =Y THOIR XFE MOO| AT 3|7 sHe
the broken and you use repentant sinners to show others | _ olEo Ales R <Liol 7o N
your ways. Will you now give us joy, Creator, in the ZASE M50 T2 OIS 0i7 =5 dS 20|17 oStAlH
goodness of the bodies you made? AL CH & = StLiY, O[X| E410] TtEA Mot & Ot A

LE[0[AH 7| B2 FAI NS




Cornerstone of the church, we ask you to build w3|o] BEOQ| & EA|=

these living stones into a family_who love one another MEMZ 20| AF2tst = stL|C 1
deeply from the heart, who remind each other of your CrAlO] Gia T B QFE A _ Al o
commands and your rich promises, and who reflect your Jtlel BFu SIet 52 M0 37 |94 ""Eq CL— ol g8
glory to the world. Heal our divisions. Make us one body. | Al&0 ®3t7|E 7| =gtLt 22|29 &S StLE[H| 80 FHAL

2|7t oF 50| £|A 510 FHA| L,

2. Historic opportunity 2.  GAH 7|3 (Historic opportunity)

God assures his people, “See, | am doing a new SHLFE S o] MO A "E 2t L7t A L8 sHste| L]
thing!” (Isa. 43:19, NIV). In today'’s historic moment of (O|AFOF 43:19) 2} T BHOISIAIL|CH O[T Q| BIAl 7|Z, 7t2 K0 0|22
great change and of questioning old realities, standards, b 3 HSI7L 010D Ol O Lio| SiALK A7}l SELLLIO| &f O
and teachings, God’s Spirit can lead us as a pillar of fire in | = = Aeiot Yot e eSEel QM = O“ Streel 8=
the darkness. When we are weak, vulnerable, or weary, O& £0M £7|50] &0 L2|E O|NH == USL|CH f2[7F st
the Shepherd tenderly picks up the lambs and “carries ALY EF7| 217 KRS [, 2Xe BEC2 ) %S SEA|D Z0
them close Eo his heart” while gently leading “those that OLOA|D R O{0|= 0{0]S2 ST 2| oI5 5HAl 24 L|Ct (O] ALO}
have young” (Isa. 40:11).

40:11)

A new-old way. It turns out that the new way is MZ2 o YA (A new-old way). 22 4|2 Lot 22|
also the way of our spiritual ancestors. “Stand at the IR ZANO| HFA|O|7| % Bt 40| LS M A LT " 3]s 20| MA SO
crossroads and look; ask for the ancient paths, ask where S 21 = Aot 210] ol Llolx = . e
the good way lies, and walk in it, and you will find rest for SoEsEe s | OIEI AT FORE AL 12l 2 7hef L8] §E 0]
your souls” (Jer. 6:16). What are the next steps as we Y2 o2l (o2o|ofeie). L2748 282 gt dYS
journey toward sexual wholeness? M I CFS ChA= 2oiQlL )

a. If we intend to journey with all of our Christian a. DREE0ZWHD3 X A0S e o HE
Reformed brothers and sisters, the church will have to Z0{712{ 1 SICH Do|= 0|A 0 B2|X| UL} 23jHOo 2 HEE
learn from those of us who are not attracted to the N

HAL0| SX| Y= AMAS2FEH HiRIoF Z AYLICH

opposite sex or do not fit culturally determined gender
roles.
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These believers can often alert the church to the
unbiblical notion that marriages and families are the core
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of the church. The first-century writers tell us that Christ's | OOEQAEOD el MR & o Z1BHO| o1l !
church is not a collection of biological families but a new XSS el nzol nels 42545 71552l J- o] ofLlet
family of Jesus’ followers. Since more gay and lesbian Ol+d& M2 AREE O|R0T M2R 71502t 28l F LT
people spend at least some portion of their adult lives Qlut AFZES H O A 0|9 M| =H|AS0| A0I9| A0 A XOj = O}t 7t
single, they can help us live into this reality. ADE A7 [20) 1SS 8|2 0|23t HAIG|M Als HS TofE
T AG LT
Helpfully, too, those who do not fit culturally B3Moz #NE YA gl of Aol dsto| HX| e
pr?st;:]nbfe? male anfdﬂl:emalle r.?les are mlgre able to point AZIE S 0| HAIO| RH|sHe 3 8tEl LXIQF IXjo| 5o 022
out the falseness of the polarity our world assumes N
o & X|™MSHA olA | |C Eo 3| A M LA S A
between men and women. They can help the whole 1 & AR 5 ASUHOL AS2 wel WA 8a gds M=
church see where it wrongly follows the world in setting CiMotn AtgES ndatgXel d9g 2 S0td = O AN MyS
women and men against each other and slotting people AR 2= HES B A 0ln2 £ 2 4 QI&L|CH SiLHS
into stereotypical gender rol_es. Implicitly or explicitly, the DO o4 BC RO 2Bl AL HAME Sholstn
church often teaches unbiblical models of manhood or SIAIRO| T @ otarab T B AIAT( 0L DAl L RR O 2 i
. O _— = _—
womanhood, while God commands all to pattern AUHOIL SGsterd BISIMAL, mole m2HoR =
themselves after Jesus, the one who is tender, strong, 220 BT 8480 o dg0lets HI G BN BEE JtENSUHT
humble, bold, sacrificial, and courageous. Those who differ | 2} F= 10} CI2 AIZIE2 0|HS AA R 274817| Q&) 0{2{LS
s o their oan. Having leared to concentrate on | 010 EUC oo £8 w=s o UL 28 Mok
' d52 OlM 222 5105 0| T2 5 7[Yst=8 =& & USLIL,

following Jesus’ example, they can now help the church be
reminded of this truth.

b. Affirm our primary identity as brothers and
sisters.

b. YAl 222 LAY FH -GS =2k

One body in Christ, we are united with each
other in a bond of family. Our life circumstances vary
significantly, and we are indeed poor and wealthy, wives
and husbands, gay and straight, and of many different

O3 AL QLA BF 20l 23

Ot M Mz et of QS LI 22[2f &2
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ethnicities. Yet, by the cross, “in his flesh,” Jesus has 2|0 oy ChEst Q150 2 A M E|0f JAESLICH SR 2 MXIHEMN
“broken down the dividing wall . . . between us” (Eph. 2:14, | oo opjoint ojgrol Af0|2 it g2 x}7| 202
NRSV), and we must live into our fundamental identity as | | O A L|CH OBl AM 214 WIS TBIO2 O3/ M e 0|t i
saints, sisters and brothers, fellow citizens in God’s SIF ARG U (Ol 241 214, ES). 12122 22l SE0IAH SA
kingdom. We must treat this family as family. Every XIOHO| O St Ligtel 22 A|2I0j2ts 22X el FM/gof gtEst
beIievc_arl must.defend, help, assist, endure, and §uffer with | 42 AtOLO} BtLICH Q2= 0| 7122 7= 0 2 AMZEs||of St ChH R &
our spiritual sisters and brothers as we would with our AXL ZERfO| EAI JIES 07 54S0] ©2|o] I SHH KIISS
family of origin. . . N N
o5, 53, BASHH &1, 0l ZS Al 410{0F gL Ct
c. Live as forgiven and forgiving sinners. 2ME 0 M= XIS Y Afet

In his teaching about forgiveness in the
prayer he taught us to pray, Jesus made clear that sisters
and brothers would continue to be both sinners and sinned
against, and that we should offer grace as freely as we
receive it. As Reformed believers who confess the
depravity of our natures, we know that every believer will
not only be tempted but also succumb to temptation and
sin. While supporting each other in the “holiness without
which no one will see the Lord” (Heb. 12:14), we should
also treat each other as fellow sinners in constant need of
encouragement, forgiveness, and mercy.

FEHO 72N 4 7[=0M M0 2ot FZ 0l A
g2 SMAOHS 0| A% oM Z ez oH M=o =2 s
A0|0, 227t AN &2 AMY 22 28 HE0{0F 2Lt

= 8ol ZEotulgLth #2| 2382 EfgtE 18ste 72
XM 22l 2E UAS0| B 758 €S & OtLl2t 750
WA 2 E A7 E ethte AS E20 ASLILE AFXAA] EOAME
OtF = Fg= X X2 A017| 20| HEL = A=Z M2 5=
ot (B1E2A12:14, M S), R2l= XHHQ A2, M, AHHIE
Q2 st 22 222 M M2 E Cishof gLt

d. Take up the cross.

The narrow way that leads to life is the way
of the cross, which means death to self. Peter, John, and
Paul remind their hearers that although they once lived like
the nations around them in sexual indulgence and
abandonment, they have been made new. Repeatedly the
apostles encourage the early church in a radical new way

Rl

0 ot
o o r=
mn
<2

> K

>z K =
| A
i = o
N
Mmn -
= fo M fr
&= H oy
mo
10
=
i)
I
o
mo =
L
\HU
o
ret

0z
N

o
>
-




of living that was clearly just as baffling to their
contemporaries as it is to ours. Choosing to carry the cross
means choosing actions that are countercultural and
frequently scorned or despised by the world around us.
Doing what is right, whether standing up against injustice
or being celibate except within the covenant of marriage, is
risky and often costly.

MYSS L8 ol sTUH0ID MZR2 E4 oS 255
RS ool Br=oiA AASLICE RS X 7|2 et A2
ESIHO|L 22| S W M0 2ol F Bl oL B2 =
dsS MESICHE A2 QDI HCE 220 thest=X] OfL B 2229
o1of Sto M= =20 Atz AO0lEX| &2 €5 dote A2 flgs
gots A0 EF IS K27 = Ut

e. Be physically present.

e. AXZ & sf{Zet. (Be physically present.)

The church has erred, fallen, and failed. W3 ALE WD El2sion, AmjgiaLCH d2{Lt

Wonderfully, however, it is through the church that God's | ;o152 s}ty o) |90 S210] s2L 7212 D32 ML
healing power flows. The community of those being Mk 2xto| O Doz mEo| = 9lof 4ol Foa x|ojFl Al
saved—variously pictured as the good shepherd’s flock, = ool e mHEEs el e T e T e He ==
living stones built on the cornerstone into a spiritual house, | =, otLE2| 7tF S22 LYo #oikl= FRE2 At=2)
and the family of God—is one body. None of us follows SEHLE B Z2QLICH 22| JIEQ| B AIZIOZ oS 2L
Jesus alone but as a member of the family. And because | 50|z 23| = =25 =11 oj24 2 x| SaLCt E3t
the corporate body of Christ is also the corporeal family of . . N
God, sinners damaged by sexual sin done in or to their Jelnmol AerdE 52 sfeel 580l IS0 i 952 A=
bodies can be healed as fellow sinners comfort, feed, Rl =4 E 52 22 XS RIZ, =28, E82 oM £t ANE
house, embrace, or simply play with them on a regular HESSHAL Chad| DS e H7|HMo2 e AS E3iM X fg
basis. S_piritu_ally exploring sinners can walk with _ A QAL|Dh W™ A XIOl Z|OIS S S|2E X[0lS0| 0|2 E D} MY
recovering sinners who follow JeSL_Js as they voluntee_r in AN E F[ B2 SIALE 150 00| ST S01ES = £ U[ofA
the neighborhood, pray before their dinner, or play with e = == =f=ErTeoe s
their children. Moz 44 M M2 27 22 & AS LT
3. Hope 3. 22 (Hope)

Since the Jesus way is the way of the cross, and Ol g=o| HfALS AMXITIO| HEAIO|H MEHO 2 Ol L 8t=
it is the narrow way that leads to life, it is only in regular Zo 2101L|Ch & 7|H Ol AIF| OF 0| 9= ZEKX| LYo A{DF S 2| =
physical community that we can trust each other enough to S alo| PO TS 2 IS & JEE A2 Alzjs & 0 M2 52

be honest about our weaknesses and care enough for




serving in their neighborhood. It is not easy for William to

each oth_e_r to help. Across the continent, CRC 20 MEJLEE2E MRE MZISHLCH 20 MA o 24 o4 e

communities of Jesus-followers are supporting each other | o wp)= Jyeny ZEHSS 22t EAl 2 A=AXH Q|

in following Jesus as celibate singles or monogamous He pAo| HEE 2 oAU [ & oEE M2 X|X|SLC

married couples. Here are a few of their stories. 22 Sl FFSRM OFaS IS 5 s MES KL
Ol & RH2| 0[0F7| S5 SO0{FAICE

Brittany,3" 29 (white), loves her Christian HREFL] 3 (29 A, B Q)= 1140 2H|0|ESS ZO}SHA| D

e rave oo oo ssr” % |2 8050123 91253 NS w7 e 53
L ) X ) o 71 ClsStA o L77lL|CE K] St 7| =700 - ElLl =
Christian, Brittany is also generous and spontaneous, and PRHA L d¥A2 S AL Ao 7[5 uelel 22EtH s
her work colleagues love to hang out with her. Her church | & Ciotd AP A0[2t HY S22 50 A4 a/i A2t U= As
encourages its members to spend time with friends and ZOtstL|CH 2 2|EfL|Q] m 3= OFE| 7| S mOl0| OfLl XL} 0|2 S 1t
neighbors who are not yet Christians. With some church AZHS BUElD MEES ZpdelL|o B D3] AT} BalEiL =
friends, she hosts dinners and invites friends from different AL 2SI B o HE o] A|= S o [Hs i
religious traditions, and she encourages conversations THHALS FHlolA ESw Mso] TS S EMotH O 75
about Jesus and life’s questions. Her new friends respect | 242 2201 2ol ti=tots A& FOMR LT A M22
h_er sexual eth_ics and often a_s_k her to pray for the_:m and APEL OO NN Q2|2 288 BN £ 7|LE HESI| &
give them advice. To stay spiritually strong, she finds SIO S XIS oA ROlS F=7| % SLiCh 9E o2 2SS
herself gratefully relying on times of intimate prayer in o xl51o] Slal 20l Glul T TS xlof Aot 7l = Sle Al
. . . . . = [e) = —
pairs during Sunday worship and the close friendships she | ™ [ob7] i =2 Ot T & XI0f 2ot 71 =8 o= AIZHof
has built with other believers. 71740| 2lX[otd Q47 ot CHE B S 2te| 7k 2HA(Of
o|EgL .

Newly divorced, William,” 65 (white), is drawn to |20 o]|= 8t 2|2 (65 A, Biohe 8= HO|E 2|
escorts whom he sometimes picks up when he drives for | o= oxgioig a2 2a3l= ooy oS L 7IL|C} 22|
Uber to make some extra cash. He cares for them and Ao AHS MO 1SS 9 7| E 57| S 31|k AFALO| K
prays for them but also gradually acknowledges that he o= Lo= =r == TIe ° A= ATl B e
really wants to have sex with them. In his church, people OO s4s50 A S S X AS WEA HRJASLIC 29|
honestly share their temptations and struggles with each D3| ME AFZS0] RHAIS0| Z4= @30|LF oS ot A2
other during worship, in small groups, and when they are | coigq 12|71 0|22 931 2AIS & 0 2 XS L=2 StLCh

%" Name changed to protect identity.
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be honest about this, but when he is, other sisters and 212|Y90| XpAIO| L7212 L= Z{0| 2l X|= UQX|OF & EISHA|
brothers pray for him and beg|n to call and text to support O|OF7|&HA} CFHE S M|AIINSO| 12 QM 7|28 =1 12 =7
him. His church also raises money to stop human olal R Blol BXLE 51| AlKlA LICE 93] olo] 5| 5}
trafficking, and he learns to see how the women he has Floll Betet @AHS of/| ARSI 22( 2] mels Lot
met on the street were groomed for the sex industry. CIMOHOHE HX|SH7| 28 7|88 o= ot 222 a7t
AHE|O M BtLt= O S0 oA Gt o SOHMA ==X LA
E AL

Various lesbian and gay individuals and couples CFQFSH 2| =H| 9l 8l 0] S MOIXIET S M0 HZ= S0
(white, Asian, and Latino) participate in New Life CRC. (8101 OFA|O}A|, BHEIA)) S2t0| = CRCHO|| SAStT Q& LICH 1 =
Some are Jesus-followers; others are spiritually seeking. T 0|20 O ALIS [lml A2r=0l T o oS0 ofx
Meanwhile, longtime church member Michelle, 45 (white), Offt 0152 Ol+He HEs A S0l of 0152 35
has quietly lived with a female lover—a member of a TEXYLICH QB S0t M| Mz 2 A0t 2 0] (45 A, #iohe
different church. Michelle becomes friends with a new Of A0l OfQICHE W3] ME)ut 83| S A Rt L|CH Q2{CHot
church member who left her own lover to follow Jesus. O[S o242 27| QsiA oIS Mt A2 molat &7}
Amazed at the honest conversations they have about life CIotaL|Th AtTH A b RIS LS00 et OlAlS ol Ll T
and sexuality, Michelle finds herself cultivating an intimate RS e b SO CieH S5t Dot =2t Dd2 o=
relationship with Jesus. To participate more fully in church | T &¢et A S 077 AR MG LICH o] deo| EH H0o517|
life, Michelle rearranges her work travel schedule as a Qs O|He XY USAt 282 YN S THMSLICH W3[0 2 AL I
regional nurse; she begins introducing the pastor and XS 7| ATLED E2S0|A ATHSH7| AlEFALICH © 2o
others from church to friends and colleagues. Some P ot HOlOl T = 115 A o
months later, she tells her life partner that she can no AL D= OfRI0IA B O ofele] 2AIS A == Gikt
longer be her lover but plans to stay in the relationship YAS LICH SFX|2E 115 2] Of Q10| O M| LIO|Z7F S RA7| =0 A=
since her partner is now elderly. SX|E Az QLct

When Walter,” 61 (black), was in his thirties and AE* (61 M|, ZONS AA CH AR S AQAIO] Z1 S M3
one of the most faithful members of the church choir and MIITHS = o AFIO|QI T, T3] A0l M8 0| 20| AL|Ct 1 i
the church adult education program, he dared tell only one L elof o ot o p— N Mx o= K alst
person in church that he deeply longed for sexual intimacy | < /2 & &t ZOIAZ 87 LHOF Xf10] gAter SHo = TTe!
with a man. Over the years, this woman listened as he A SV 5] ottt gL ol O 7 = A 28 = 12
expressed his rage, grief, and hopelessness. A few times, | 24 £Z XM S SO{F UL L|CH OE o= LA Hgto| 12
discouragement and hopelessness overtook him. Although | o515 eua it 4|2 70| Mato| 0]2= of 2 9ioix|o 17}
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not knowing the reason for his despair, friends from his 2 2238 LIHX| OFRZHE &HX| 281 ZOo|A LIQX| 23S o,
Christian community brought him food and helped him JED DEMO| ATS0| T SAIE JFMCIED AP T St &
shower when he was isolated in his house, too depressed Q7 EOlEOAALICH HT GBS o 2 5 A2 O|ABIA 7| = @Ol
to cope. Finally, Walter decided to move to a bigger city, to | ™ s cEmErE S 715w el
find a Christian man to marry. In that new city, where he =SS X0t 225t/ |z ZYJUS UL 28H O Mz ZA0A
joined another CRC, he instead found a woman who J= 8 CRC 3|0 M7t B[, H7|A DS Zotsts 3t ojM S
delighted in him and who chose to share his life. After ORI E|91T = T 9f ALS SHHBH| 2 A LICH O] £S Afohe
good counseling, they married, and they surrounded L1O & H B O B Aol AS | e A Ol AL (s
themselves with other Jesus-followers with whom they g2 = des M SN aE e 1 Rl tees MEs
share honestly but also reach out as others have reached | AtES1t 24 &2 G2 AR S0] IS0 CHtet =RAE AN
out to them. OS5k OHE A S0 B2t i 2 »2pAS T

Desperate for someone to understand, and LT RHAIS OB 7|2 HiRtD BA R =S 740t
scared to death, new believer Emily,” 22 (white), tells her | 101 gy aixt o2z (22 M|, 8O LixtZ MBS ot 1 AIX|OF
pastor she wants to transition to being a man but doesn’t RN Olg’ AL 40| B AL
know how she could fit into the church. Knowing that Emily O el dgs & 5 ASA 222U AUl SAE0A
has very little money and is looking for work, her pastor, YRSLICH D2 ZAHY QI OF2tCE ZAN= o227 =0] A2 gl
Amanda,” takes her to the thrift store to buy some pants QAUXIZ|E XD QL= Z4S UQY| 20 oL 2 =1 A2
and jackets she would feel more comfortable wearing. Hed7i DE7F S O HabA 22 & 9l dix|o AFH B He
Some months later, Emily announces that she wants to go N B s o Blel L A O Lo P
back to living as a woman. Amanda is puzzled and is not MERAELLL R & 2 HEels 822 Ats af 22 &S0t
sure what Emily’s future holds, but is glad that the church’s | &t S LICEH OFRILE SAt= SEE L O[2)7F Of&2A X[ &
acceptance of Emily communicated to her God’s 2 QIQIX|OF WB| 7 O LRI E ZE2 Z10| 0 U2 2 &0 2 StLtL O]
unconditional love and respect. SRRl A2tTl EES 7|7 SCH= H 0| 7|#aL|C}

Joshua® and Chloe,” Korean Americans and new
believers, were not raised in Christian families. But now
that they are planning to marry, they want to live the Jesus
Way together. It has not been easy remaining celibate
before marriage or dealing with Joshua’s ongoing
commitment to resist the pornography that formerly
dominated his life. But every year their church spends time

$127) 0|2 910/0] MARIASLICE SHE|BHO|F| 152 BES
Aglotn ool WA thE 47| ARSLICL B2 H 27
AL & #7243, IO RO 42 KIUfHE 2222
BACH: Y2 XS0 AP U= AT

=0
uels 0 = M HE oM o=HE MELE A0l &




25

in Sunday sermons and in more intimate settings O|O|QIX| = MIO|A| CHE & ofL|2} SO XSt N EINAM EEQ
discussing what it means to follow Jesus with regard to XS Ojaisty| = StL|CH 0| E2 S 2IARS| ALOFQI & L|Ch o) ListH
money, sex, and power. These discussions are lively 1 o8 Dol S XHE MXFE D XIX|SH fF ST KHE obL|a
because their church gatherings, large or small, are el 2FE A= HE HASH WXt 3 T=ASE OfHef
usually an interesting mix of believers, serious spiritual AN He A 2YS E015t= At & S022 AFRE0| 20 U7
seekers, and people who just love the food and EQLICH EAXES S0 CF R0t 220|7F SHSHA| L1
community. Unbelievers are |n|t_|a_lly surprised and_baffled OlOD] AFAl AE| THHZ 0D QK| QUCHE HE E1 52195t
that Chloe and Joshua are not living together and in fact T
are not sexually involved with each other. But people are dYLe g HOL ST A S2 & 0 20 X2 Zotel
drawn to them, and Joshua and Chloe find that 220|= AFg 50| At St of| =g off THOHA] O]OF7| St 4 OfotCh=
unbelievers are eager to talk with them about Jesus. HAS U TRASLICEH CH2 AR ES 0] £ £&|Eta M2 7Ho| A2
' oo ey O XLEOC gALol X[IZ HIQIEQ| T 7| =0 2= StESHALC
few of their friends accept Jesus’ invitation and join the H752 OleEel ZHE 2ors0lu 75u SSH0 &R st
Christian community.
4. Mutual need 4. M2 =& (Mutual need)

As individuals, as congregations, and as a JHOICZ A, MB|Z A, WO ZA 20| /|Sm3| MH=
denomination, the entire Christian Reformed Church has | cexo| a1t mojo) AN 20 29 Amo|s 27501 Eot
something in common. Despite the hurt, anger, division, 20l X10|9h A= Ol&IBhL AlZ(BH| Ol e s SasT oa( s
and failure of the church, despite differences in HE 2| A0ler M2 Ofsista HEo] ofei S0l = E+dt, fel=
perspectives and difficulties understanding and trusting A2 X 7E ?Ih M27F L CH HZ2 % otLiE 0| oS | Aot
each o_ther, we have a mutual need f_or deep_healing. The | =2xoz 2a|0f/ =4 ML X2 7= QZHE0H LR OlES
sexuality the Creator gave us, beautiful and intended for JIRCH Z=OI& LICH ©2]0] SE3FAI ASI710|A|D] FS3HAl SFLpL S
good, has brought sinful humans great pain. In great SR s s oaE 2 AGHAl B OtLIar AX(oIM XFOEH Stk
compassion, Almighty God, our Wonderful Counselor, [2 S22 FelS Aot & OtLeh A0 M AR &2 ot
offers us not only forgiveness but also freedom from HE QUM 2= A7 LT

shame and restoration in holiness.

God provides that healing primarily through
communities of people. By the God who lives in eternal
loving community, we were created for the deep joy of

Sl
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physical human community. The whole Bible is a story of a | 22|= AlX| A2I7 ZEHO| 242 7|HS S| 2 &AXg|ASL|CH
Community of people, whose God calls them to show the M7 FA|= SHLFE D) 0|20 L= O|9f Aj2to| THAH 2 E3
world God’s nature by living in just and loving relationships | |
: Hle’ : : StLHE O] OfE 221X Mo 2Ol E 25 &2 S5H <

with God and each other. The Bible’s writers reveal first to = = < TTEEs©ee
the nation of Israel and then later to their spiritual O[OF7| Y LICE M NMAtE2 BA o|AztAo| A, O Ct30le EH
descendants how to live well in human community SO as to | S S0 | At2tnp MAY| SHLEY S BEE S| QI8ilA] ol7to| =X
reflect God to each other and the world. OFO| A{ OfSE 7| AFOFOF BH=X| 7|24 & L|C}

For our own healing and for the sake of the world, 22| XHAIO| K|S9 O] MAS Q8HA StLIL L m3|E
God designed the church as a group of people who meet | x5 xoz olpa o1 =1 7| zale AIIS0| Booz ALl
regularly to eat, play, and pray; who are honest about their | CHSH S EIBHA| L0 s== AF2FS 0| mOolo 2 TJafA] “A0| &=
failures and sins; and who therefore can sharpen each Ol ohiehl S &o Lol S= AFSel 28R, deiM "H0l 22
other “as iron sharpens iron” (Prov. 27:17, NIV). As the IS St A 2O (R 27:17) M2E TS = AR S
church, we need to be people who meet not in MASINSL|CH 3|0 22|= |23t AF2Ly 2] B2|% &2 nologz
hom(_)geneous, segregated little groups bL_Jt as single and OHb= 240 OFL 2} EAIT} AS 8} AIZLS, &20|9} 0 BX[Q}
married people together, young and old, rich and poor. . . N

7betot Xp2F 2| Bt S-S M7 E[OOF 2 LT

Mutually We_need forg_iveness and grace. Every op|L A7 2AMQ 287t QT CH Q2| REE
one of us has been sinned against and has sinned O ZZ K9 MEMOZE X2 K|S Hf YALICH 98 RS
sexually. All of us have exploited others and have been MEOD LI AISHES 0|28hT SHt MZIo S 20 =0 2 ol
exploited sexually in some ways, whether through word, JHOR HE MFSE 0185t Ha 4HC2 52 dso=, ofd
thought, or deed. Mutually we need sister-brother love to AMo2E T AE0A X2 0|88 ot vt ASLICL f2l=
heal us of our distance and mistrust of each other. At ZHof AFRIS TFO| A2 9 A0 AXE XSS HN|XtOfo| AtRtS
Mut_ually we _nee_d phyS|_caI touch._ Alienated _from our Q2 ST Qa|= AFS ZHo AIK|E Ol MZ0| =S| Ch
bodies by living in the virtual reality of attention to our 7710 MR A] ThAF SIALS ATOLZHO = AL O] Aol 5l @[

. . . . O: — _—
technological devices, we need the ordinary physical BXZI7101 WRM 7hd Hd S Ot o2 M HIR|0IA 2218 fel=,
connections of eating, playing with, and being M =0 HMXIOHC| oY o2l =245 Ee & YEHE QI AHA
affectionately touched by human sisters and brothers. HM=EO0| WQgtL|Ct

5. Mission together

5. @M MBS Wt &

| (Mission together)
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Just as we have mutual need, the members of
the CRC also have a mutual mission. Our physical

et ME2E Q2 St AXE |03 /ieng 9l
2

Iy / dE52 2 2 ALG EoF 40 AL CH f2[2 MK
communities are meant not only to heal the sin, shame, RS AXIEO| F Ax| &E ol 2oS K05 ol Anto
grief, and loneliness of believers but also to offer hope to | © == ©AISel 3, 74, 25, A= S AFeH7] 2o MT O]
skeptical and curious unbelievers. In a world where OfL2t 2|o| X0l 7| B2 SMASMA glUS F7] RIHME
reconciliation is all too rare, the church should be filled with | Z=xy&r|ct 187} 2L SX| @2 0] MAO|A @3|= A9}
people in messy relationships with stories of hurt and 2MO| AfO| AER|S T 2K OFE TAS WD O/ AJZAE2 JIE K
forgiveness. In a culture of individualism, our churches can | _ N . 5 e o o e
offer the hope of a different way, a way in which the older \OfOF LT 7RIl Zot0lM 22 melS2 =2l0] H20IS0
mentor the younger, single people and families enjoy one | BlE7t =0 =1, S4UXE1 75 S0 M= & A|LIDY, 7t ot Xt= 10t
another, the poor and rich serve and learn together, and BXS0| M2 M7\ RO, M2 CH2 01F 12 50| M2 oslsta
different ethnic groups sgek to understand anql appreciate | mryo ojAlsip{ T L aiste So| LCHE HiAlO| (DS = A
one another. These relationships are unusual in our deeply | = = o . o
divided world, and they model God’s love to a world that WS d2oi 2 EE MM Oleiet 2AS2 2X wom,
yearns to believe true human community is possible. ARfS0| 2 geh QI SSH7t 7tsottte As e + e a8 s

A5 0l2{ot 2AS0] otLtg Atgel 20| LTt

The Christian Reformed Church has much to 20X JjEDS|= 02U S OFE DEL 0t
offer the millions who do not yet know Jesus. We are MESOA & A0l UF BELIth 22l= 8§ M0 A0 StLIEH
rooted in a tradition that gladly acknowledges the needto |  __ | - R i o m
learn from the historic and global church as we seek to TSR M, A wolop TAA wol2 2E HiE Eaot
obey God in our sexuality. In each of our congregations, in | &L= Z& 7[7H0] 2l got= S0 #2| 5 811 A5 UL 22
various ethnic and economic contexts, the Christian ZtZto| W3|Qf CIYst OIE N AKX A MYo|A 20|F JHE 3=
Reformed Church has a living tradition of deep love forthe | 4o sst 210 Ajzto] ME2 LT Qlom] & AjC] HAlD}
Scriptures coupled with a willingness to engage 2ot DhZ=st Of X2 I1K| T Ol LICH 012 ik LAl
courageously with the ideas of our time. Because we know | &8 o7l BFF& SIXIS ZFRAL IS UM T2 s F=5H
the creator who made all things and the reconciler who HXTOINH 2 & QS StLEE[A StAl= SAALO[4 FEHS 27|
brings all things together, we can create nurturing spaces | Ij20] 22|= A& MMA, 22 oA, & 7|7F &0 2 20{7l &,
for people wrestling Wit_h sexual_identity, _deep brokenness, Bl St A RS DalE BBl 2SI AIES O 27t
long-term patterns of sin, and disconcerting cultural b4t o Ol ALl ©8l0| HOMO| £l A o ool M Al ©

. . . S Ea 1= = =
changes. Resting in Jesus, our peace, we can provide M T ASHC Pelel S0l SAE o55 Aol H0 22l
safe harbor for restless explorers both within and outside | 12| 2t §fof 2ot B 7S04 etdet &5 Mse =+

the church.
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The Holy Spirit leads. God pours out love and M4 o] O|11AIL|CH SFLE O] Al2EDF 28|12 20 Z=AlL|Ct,
grace. May our desire to love one another and our Ca7t M2Z 12|70 0|22 Al2tstes 90| B2 XD 1
neighbors increase, grounded in confidence that we S1510] S1at 20| 50| AlAISLAl < 014l O~ e
“belong—body and soul . . . —to [our] faithful Savior, 20| 3 0] Falof HEord TAIFO[L Ol 2|2 =M 5ol
Jesus Christ” (Heidelberg Catechism, Q&A 1). May we UCHE 2ol 245171 S 7| = LI (SH0| 2H[ 23 22| 2, Q&A
learn anew to follow ogr_Servant-King in the way of the_ 7). LE|7F ASBHM AYDF XS E TS AT S THA
cross, continually receiving and offering hope and healing. | x50 9ts Mz = ws gz wo7|= 7|zt cH
[ll. A biblical theology of human sexuality N, QIZH Ao ZHst MAX Alst
A. Introduction: Matthew 19 A ANZ: 022 19 &

Reformed theology _reminds us that a good biblical HF2ERISE M7 AMSte A0 Z Qo £7HS: &K Ef2h 1
theology follows the outline of the great moments of NS WELCHs HE WHFO| Mo M7IAHFLICL 22| FHe
redemptive history: creation, fall, redemption, HEE|AlOIE0] MM < TSl S RAMSIE KB = S|LLE
consummation. Our Lord himself took this approach when | BrEIMS0I 85 s2/0f #oif 23S Zd5t= D& & oS
the Pharisees asked him about what in their day was one | 20{%= M 0|21 Y2 & otMSLIEE 252 0|8 2/USLIEL
of the divisive questions of sexual ethics. They asked him, | “Atzto| ot 0| g7} QO™ 1 OlLYE 2= 20| 2L|o|7}" (Of

Is it IaquI for a man to divorce his wife for any and every 19:3, FH IR,
reason?” (Matt. 19:3, NIV).

_ '_Fhey were Ioc?king, perhaps, for a rulg ora §et Qf M 152 ofH FXO|Lt Yo 7|=S &1 QSK|E
criteria. But Jesus’ response moved the discussion in an QEZALICH S1X|DF 0|24 0] STt 0] =O|2 obX S| Ci2
entirely different direction. He turned their attentiontothe | . | o MALICH Ol ALo At Aol Xt o
creation account of Genesis 1-2: “Haven’'t you read . . . decz seldsHM org2 IMvIe gel g=al oo =
that at the beginning the Creator ‘made them male and JE9| Fo|E S2MESULCE "AFE X241 0|7h 22 M3 E FAtet
female,” and said, ‘For this reason a man will leave his OX}2 THEA|D LULSIAI7|E O|2{ 22 AFRI0| O B2 E [{LEA
father and mother ano] be united to his wife, and the two OFLYO 7| BFSHOl 1 S0| 3t 20| ZX|L|a} SHAl Z4S QK| R&FA Lt
will become one flesh’? So they are no longer two, but one olaish= o017 S0l OFLI @ 3 20l Do ol = |
flesh. Therefore what God has joined together, let no one |2f2t= OJH| =0 OfL & ot SO[L] A= 2.2 oty o] HX|0f 4
separate” (Matt. 19:4-6). AZ AEEO| LE+=X| R X|L 2t (OHE =& 19:4-6)
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Jesus’ perspective, interestingly, does not begin with
humanity in its fallen state. His mindset is not, first and
foremost, one of accommodation of human sexual

SO[E7% ol 2o BHS e Aeol Qo2 TE|
A|ZFSER| QS LICH S HCHE of|g=Ll o] AFDEAIS O|7F0| MK Of

weakness. Rather, he grounds the ethic of marriage in the S0l Efgste 20l Org LT HIH 2 Ol E 2 22 #elS ¥
purposes of God from creation. It is just as significant that | W2[ StLHE 2] SHOA 24 L|C}
Jesus does not immediately point his hearers to the nature
of human sexuality in the new creation. He understands
sexuality in creational terms.

In fact, the Pharisees seem surprised by Jesus’ AFAL HEZ|AJRIE S o4O CHEFS E 1 =2t L|CH "I R &
response. “Why then,’ they asked, ‘did Moses command | - ais101 oymsio] 2 A= 0]= A2 Z=0{M Lijojt{2| 2}
that a man give his wife a certificate of divorce and send i1 o oo s 5E 7 Aol 291 Ol Ll o] Ol
her away?” (19:7). Jesus’ rejection of divorce rooted in his | ©°F X017 (BFEISS197)." SZAIS0| 2742 tlw=52f 0l2
theology of creation seemed to call for a sexual ethic much | Ztti= 2220 H Mot 5 82|82 S0t AN 2 UL
more rigorous than that of the law. And he affirmed that OlH e AlH 2 0|2 S8 SLICH "B M7} 3| 02 9| totste
this is, in fact, the case: "Moses permitted you to divorce OI5H0d OFL| LHOJE{ 212 &|2t8 a7 L] o B al= 12 X| OfL|3tL|a}
your wives because your hearts were hard. But it was not N R ot oy -
this way from the beginning. | tell you that anyone who Hizr S BlofAl Zotel] =SR] SR A <lof OHLE LHoiHfel
divorces his wife, except for sexual immorality, and CHEH 7t E= At= SE0|L 2t (BtEf =& 19:8-9)."
marries another woman commits adultery” (19:8-9).

Jesus’ approach here is striking. He concedes that the 7| ool M2HS DL ClAMM QIL|CH 0of 412 EF2I 20
law t0|.erat:ed.3|nfU| beha_lVIOI‘ because of the fa” But he SHO0| & B HEES OIS QIRSIAIL|C 8HX| T o) 2
calls his disciples to a higher standard rooted in creation o xx D N
and redemption. The appeal to creation is found in his MAFSE SZ=of 7500 271t B 52 71F0 et 2fefa
reference to the way it was at “the beginning.” The appeal | F=4LUICt

to redemption comes in the form of Jesus’ assertion of his
own messianic authority: “I tell you. . . .” The Lord of
redemption and the Lord of creation are one and the same
Lord.




The disciples, of course, quickly grasp that Jesus is
calling them to practice a very difficult ethic. “If this is the
situation between a husband and wife, it is better not to
marry,” they reason (19:10). And Jesus does not dispute
the point. The cost of discipleship is high. The way of the
cross is difficult. It requires grace. He replies, “Not
everyone can accept this word, but only those to whom it
has been given” (19:11).
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Jesus’ teaching here, it must immediately be
observed, is difficult for conservatives and progressives
alike. There is no deference to traditional ways of life.
Jesus is not lifting up culturally accepted practices of
marriage and family as the ideal for his disciples. On the
contrary, he is calling his disciples to a kingdom ethic that
is no less radical in the area of sexuality than it is in the
area of wealth and poverty (see the story of the rich man in
19:16-26). But the reward—and here Jesus points to that
ultimate moment of redemptive history, the
consummation—is great. As he goes on to say later,
“Everyone who has left houses or brothers or sisters or
father or mother or wife or children or fields for my sake
will receive a hundred times as much and will inherit
eternal life. But many who are first will be last, and many
who are last will be first” (19:29-30).
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Who is willing to walk this path? All who would be
Jesus’ disciples must count the cost. But we will not
always have the luxury of choice. “For there are eunuchs
who were born that way, and there are eunuchs who have
been made eunuchs by others—and there are those who
choose to live like eunuchs for the sake of the kingdom of
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heaven. The one who can accept this should accept it”
(19:12). The life of singleness—whether freely chosen or
not—Ilike that of marriage, requires one to depend on the
grace of Christ.

Matthew 19 provides us with the outline of a biblical
theology of human sexuality that comes from the lips of
Jesus himself. It reveals the mind of Christ on a host of
powerfully relevant questions ranging from the place of
eunuchs (traditionally deemed sexually unclean) in the
kingdom of God to the relationship between Genesis 1:1-
2:3 and 2:4-25 (which Jesus explicitly treats as one
interdependent unit). It offers us a pattern for the renewing
of our own minds, that we may “not conform to the pattern
of this world,” but “be able to test and approve what God'’s
will is—his good, pleasing and perfect will” (Rom. 12:2).
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B. Creation: Genesis 1-2

B. HZ:&HMZ[1-2%

The New Testament consistently points to Genesis 1-
2 as the paradigm for human sexuality (see Matt. 19; 1
Cor. 6; Rom. 1; Eph. 5). Contemporary debates about
evolution, the age of the earth, and the length of the days
of creation often distract us from the central focus of the
text, which is on God’s creative work of establishing order
in the cosmos. By his word God divides those things that
do not belong together: light from darkness, the waters
above from the waters below, water and dry land. The
result is a creation that is good because it is orderly.

Zte| G LEt (O 19, 27 6, 2 , Al T+e] Lo, =29
712t0f 2ot ito] =82 20| EME FOot otLid el =
AMHOIEHE HAES| S0 22/ Btels S EEF LD
HELZ ofLtd 2 oM kK| B e ASE L AsUh F As
OZ0M, =& ofeiel 25 ?lel 20AM FEHel 2t es
LM UL =2 Z2atvt det A2 EM7F S0 57
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By his word God goes on to fill the heavens, the seas,
and the dry land with governing lights, birds and fish,
plants and animals. Ultimately he subjects all of this order
to human beings, whom he calls to govern it on his behalf.

StLtE2 &2 2 ot=t Bihfet 5 17 SXIotA| = Slat
Met=17], Azl S22 MRS =822 otbtg2
S HdoliM Crag| =5 QlZtofA O] & EM S EV7|Ids U

It is of the utmost significance that from the very
beginning human beings are described in sexual terms as
“‘male and female.” None of the animals are described in
such terms. Within one sentence of God’s decision to
create human beings in his image, that they might govern
over his creation, we are told, “So God created mankind in
his own image, in the image of God he created them; male
and female he created them” (Gen. 1:27).

Ef=FE QZh2 "5t oA et 8 802 BALR{CHE
g2 7t Sact 224U H O s==5 0|87 RALEA|
HRASLILE "StLEOl A7 | o & SiLgel SYMH= AFES
YO FALQE OJALE HZOIAIL (H 1:27)." StLEEHAL ApAl Q]
SYUZ QS H=5HAI7|= 2o 0] of 2 QoM REl=
elizto] Aol ¥x==5 Lh2¥ AO|2k= XS E5 UL

The poetic structure of Genesis 1:27 indicates that
humanity’s creation as male and female is inextricably
linked with humanity’s creation in God’s image. We image
God not simply as generic human beings, who happen to
be male and female, but as male and female human
beings.

oIZto] ofLtg el doti = H=a Aat 2722 2A o UChs A=
SEUCLh ?2l= 2| HARQ OIATZ EfO{Lt= R X 217H0] O,
FA0[0Y ORI QIZh EX 2 FE SiLHS| dds ALt

Indeed the designation of male and female points
forward to the following verse: “God blessed them and said
to them, ‘Be fruitful and increase in number; fill the earth
and subdue it. Rule over the fish in the sea and the birds in
the sky and over every living creature that moves on the
ground’” (Gen. 1:28). Here the humans are blessed with
fertility and instructed to multiply, fill, and subdue. The
humans are created in the image of God for the purpose of
ruling the earth. The blessing of God will enable the
realization of that rule.

o7l == FAI0 5tLE O] S0 A O[=2 A%

d=ota #Hysto] o ot G5 F=ot2t, Bittel 17| 2f
o=l Mot 8o 40l Z& d=5 Ch22(2f StAlL 2} (F 1:28).
Of7|M Qizt2 B4t =58 2ol #Hystl &S 715 KL
g=otetE XA 2eLCh ot el Ayt 2 =&l oA = O]
S Aot 583 7HA 1 JASLIEE St E S £52 0 #E S
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It should be noted that the terms male and female HI2 Mo} Mo L20| I 25 AS| 0| A Q] 2MOA =
Clearly refe!’ to b|0|09|cal Sexua“ty, not merely to gendel’, MASICET OHSh= 7{0| QFRSHAIX| O YA 1} 0f A1 0| 2H= 0{7} CHX|
although it is safe to say that the very distinction between LI 7h OLLI 3l 05| AHD IR A S ot Ch 742 O K| 3H0F SILIC
sex and gender would be alien to the text in its ancient HEZEOrHEr = 8o] 42545 45 Ketths AS AXISHOF et o,
Near Eastern context. The point is that to be male is to a2 HY0| Elte A2 Hyo g2 d=0te A0[1 0|
possess male sexuality and to be female is to possess SICH= 42 oMol S ZH=Ct= Z{0|0 O] &= 7K A =9 o™
female sexuality, and that to exercise one or the other ZO|S MAIS B QSIS HO St o] Ax HHS 0|27] |3
through procreation is essential to fulfilling God’s creation SHC Al T o B 4Ol s Gt b O S RpALL
mandate. In other words, it is quite clear, contrary to what = SR AYLCE O EBM 25 RSSO0l Fd5h=
some have more recently asserted, that God created A= 2H O 2 SHLEN M= Q17tS O|2H M 0|0 Aol U=
human beings with binary, procreative sexuality. The M ZtE 2 MZXSIACHS Z40| 1 2ESILICH O AlZIS 2 LA ot
suggestion that God cre_ated sexuality as a spectrum, with 0|40 Z7F OlEI 70| &3Le A MHAS JFRICHe Alo2 AmeaT)
some human beings falling somewhere in between male ol BILLLIO| MS DFC ALl XxhS o0 o o s
and female, is not only foreign to the text but also 20l otteol 82 HEMME 2 Al 2M0M o2 #
contradicts the obvious meaning and significance of ofat Mol 2 E5HA E2iH g2l Xut ojo[ete SSeL T
sexuality in the text. To read the notion of sexuality as a XM71127 S AS [ Mo| JjES AHEZHO R 9= {2 0] 1HS
spectrum into Genesis 1:27 is to isolate that verse and rip | ooy 44 mofLy n2IA[7]= 242U Ct
it from its context.

While many biblical scholars point out that Genesis ote M4 MSHAHEO0| &M 7] 1:1-2:3 1t & M| 7| 2:4-25 0] 2
1:1-2:3 and Genesis 2:4-25 are separate creation MO Xl A X L2 E| 22} D X|XSFX|OF O] = THE 7} &HN| 7| A|RHEE 0
accounts, their placement together at the beginning of fe Ao co S RLL L 7O o S Al OF B
Genesis requires us to interpret them in interaction with HiXle Aoz = 0 0l 55 M2 =2 8ot= A2 2 o Holor 2
one another. Indeed, were we in doubt about this, Jesus’ 2Tt JAEL|CH 22|7} 0|2 oM BtCHH o ~H 0] O] &= MEZS
appeal to the two passages as one unit should lay our SILIO| MEZ HA|= A4S 7|Y3stH o)A S Li2d =0tof & A L|Ct
doubts to rest. It is not simply that Jesus quotes from ALl ChA| %F 57 Tl 994 S Bt DR ol &l ML af
Genesis 1:27 and 2:24 in the same sentence. It is that he 04|::.0| Jiﬂ Oim 127 1t 2:24 5 i = SOlM :'o:MEf_ 20|
explains the meaning of Genesis 2:24 by virtue of its OFELILE. =5 0l IAI7] 2:24 2f 210 127 1te] &S 7hAl
relationship to Genesis 1:27. In Jesus’ words, “At the HYSHMCH= 40| 2ot AYLCE o4=Ho| LZ0 of5tH "AtgtS
beginning the Creator ‘made them male and female’ [Gen. | x| Al 0|7} 22 ‘1S5S LHA}Q} OJXF2 K|S A| (& 1:27)

1:27] and said, ‘For this reason a man will leave his father
and mother and be united to his wife, and the two will
become one flesh’ [Gen. 2:24]" (Matt. 19:4-5). Scripture
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inter_prets_Scripture, and this is all _the more the case when | 5)" 0| MZS sfABtL|Ct Q2|1 E3] Ao ZS & Otoj| A 9
dealing with the same book of Scripture. siMe e o asaLct

Hgman sex_uality re_:ceives even more attention in KEM7] 1 RO ECE & M7 2 "o C1Zto| e 2 =22
Genesis 2 than it does in Genesis 1. God creates an | eraUCE SiLpY e ofgtolate R E QI7HS BRI LICH KA
isolated human being, adam. In contrast to the repeated “it N
: " : : : 1o "EUHE et BE R D Ha, StLig 2 M7
is good” in Genesis 1, after placing the man in the garden ’
in Genesis 2 God says, “It is not good for the man to be 2 YOI SLtof ArRtE A 2 "FA7F 2} s A0l EX| el
alone” (Gen..2:18a). Drgwing on Genesis 1, at least p.art of | (& 218 ™, AjtH )2t L2stASLICH &AM 7] 120 2HSHH ApA
the problem is that on his own, the man cannot bf‘? fruitful, | 5 asr o] Qs o1k XPAIOIH Q& LT OI7HS SAIA=
multiply, and fill the earth. So God determines to “make a MATIO| 4 LE B BLTH O [ ThE JH© 2 ol AL ICh aiA
helper suitable for him” (Gen. 2:18b). The word helper SHUHOIAL FS510 0] §S 715 M2 = BlS LT LA
does not denote any sort of inferiority. God is quite often StLtEol "IE F& AR, 2 2017 g2 e oo FA0 (¥
described as his people’s helper with just this word. The 218 5, AT AAISIASLICH S AtRto[2t 22 ofH S 20|
word suitable, for its part, is a translation of the Hebrew QS T QK| UALICH SFLILS HlE 0] THO[2 AFR 0]
word kenegdo, which is a compound of words meaning SHLILIO| DI 0| S AfBHO = = D AbD|® SHL|CH QFEhe.0|atL
“like” and “opposite.” In other words, the man needs a Sttgel MdSel 5= MHo2 ST BAEZ gL G 20ler=
partner who is “like-his-opposite”—or complementary—to | &2 5/22|0] A4k (kenegdo)S S oF 2 QIH| “H|=zet d2[1
him. "2 Q1" Ol2h= EHOf2| g O ULILE &, HAt= "HI=oHAM =

HICHQl —=2 4 H Q- HO| oI TR

While some prefer to_ emphasize the similarity pf the CHOH AJZHS S ®o| AN S U XSte A2 O MEsHX| T &
partner, and _others the difference, the text empl_qa5|zes CH2 AJ2ISS X0|HMS ZXsiL|Ch A HS S O X8l 1 9O
both, and neither can be abandoned without doing S| =0l B0 £AIS JISIA| ST & E0f Ol 2E mI|E -
damage to its basic purpose. Some scholars argue that =shEsstlTeE Aot e reE S = A= =TT
the reason why it was not good for the man to be alone AELICHL R SRS2 A7 2R A= A0l FX| b2 0|]7t
was that he lacked intimate companionship.* Genesis 2 XSt DO EE0|2tn FASHLICE 4 &A|7| 2 A2 23| 0|23t
certainly seems to strongly imply that need. But in the Q= Zh2{s | QAISE 7 ZHAL|CE SHR|F & A 7| 1 KEO| 2o A
context of Genesis 1, the man is clearly lacking more than

4 See, for example, James V. Brownson, Bible, Gender, Sexuality:
Reframing the Church’s Debate on Same-Sex Relationships (Grand
Rapids, Mich.: Eerdmans, 2013), pp. 29-31.
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this. He cannot fulfill the creation mandate. Unlike the
animals, he cannot procreate. He needs someone who is
sexually “like-opposite” to him. Hence God creates the
woman.

It is interesting that at this point, the Hebrew text first
uses the gendered terms for man and woman. Now the
man is ish, and the woman is ishah. The very words
communicate similarity and difference, and the man exults
when he sees the woman: “This is now bone of my bones
and flesh of my flesh; she shall be called ‘woman’ [ishah],
for she was taken out of man [ish]” (Gen. 2:23). This
exultation appears in the context of the man and woman’s
unabashed sexuality. The text goes out of its way to point

017101 A 51 22]0 ’O §80] FAtet oxtets & F8%t=
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out that they “were both naked, and they felt no shame” A AE M LIEFE LT 482 "5 AR O] EAHRAOLY
(2:25). Sexuality is good and rightly leads to exultation. Itis | 2112{9|s}X| ofL|stL|2} (2:25)"2tD K| & &H7|MHX| &L Ch e e
only the fall that has rendered it a matter of shame, abuse, 0|0 %| 70| 7|& 02 & 0|Z0f ZLICH 4K, QL2 NE0| 2H 2
and suffering.

DHE = EfEf0| 2 M Y E Y LTt

The text comments on Adam'’s joyful exclamation with MZ2 OfEto| ot3|0f kF B2 0f| CHEH AQFOA] M| B ol =

an explanatory verse that is quoted no less than three TIHS S MBSt YL LICH(OH19:5, TF 616, 2 5:31). “0[2{ D
times in the New Testament (Matt. 19:5; 1 Cor. 6:16; Eph. Lixiot D= ML 0| OFLNGH BHSIG! S0| 3t B2 o= K| 2 CH (Kt
5:31): “That is why a man leaves his father and mother SA7E RS L —L P2k 95tel 201 2 55 OIS X2 0 (3
and is united to his wife, and they become one flesh” (Gen. | 224). 85 T2 Z2=5 ?lol 2| AYLICL AFFO] 22
2:24). Sexual intimacy is intended for marriage. Justas a | OtH{X|Qf O{{L|C] Z= HAH Ol CIEtO 2 EfjOf Lt A 2 At LhX}pQt
man is born from the marital union of his father and OIX} AFO|O] HE S 3 CI8tS 0|2 7| 2|3}0] BT A| 10| Ba2
mother, so the man must now leave his parents in order to N o

[HLIOF BfLICH O] A 0| QIZts HAISHA Sh= B&2| 2 Eo| &

establish a new marital union of man and woman. This will
be the ordinary means of propagating human life.

ALY,
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referred to in the text need not require sexual
complementarity. At least one scholar claims that two
partners might experience a one-flesh union in the sense
of kinship rather than sexual complementarity. In other
words, it is claimed that the text is merely saying that two
persons might unite as one family.®> However, this novel
interpretation seems to be based on a misreading of the
lexicographical and exegetical evidence.®

A few scholars have argued that the “one-flesh” union
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leave her father and mother and be joined to her husband
as part of his clan. That would reflect common ancient

man as the one who leaves his family behind, and it

new one-flesh union. In marriage, it would appear that the
man and woman find a new identity and a new purpose.

Significantly, the text does not say that the woman will

Near Eastern practice. Rather, Genesis 2:24 highlights the

emphasizes that the man and his wife will now constitute a
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The theological significance of Genesis 2:24 runs far
beyond its reference to the nature of marriage, however.
As we shall see from the apostle Paul’s discussion of

or not fully known intention of God which is now revealed
in the relationship of Christ and his church.”” Just as the

marriage in Ephesians 5, “in Genesis 2:24 lies an unknown
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5 See Brownson, Bible, Gender, Sexuality, pp. 32-34, 85-109.

6 Brownson bases his exegetical proposal on two authorities: the
Hebrew lexicon of Brown, Driver, and Briggs and the Genesis
commentary of Gordon Wenham. The first refers to “flesh” (Hebrew
basar) as meaning “kindred” in the sense of “blood relations,” but this
does not apply to married couples after the first few generations
following Adam and Eve. The second states that “just as blood
relations are one’s flesh and bone, so marriage creates a similar

relation between man and wife.” To say that the marriage
relationship is in some ways similar to that of blood relations is not to
say that it itself is such a relationship. It should also be pointed out
that Wenham here explicitly speaks of the marriage relationship as
one between man and wife.

7 “Marriage Guidelines,” Acts of Synod 1980 (Grand Rapids, Mich.:
Christian Reformed Church, 1980), p. 470.



significance of human sexuality is rooted in God’s creation | o|=2 ¢t QI&LICt"7 Q17to] Mol =9 M

of human beings in his image, so human sexuality finds O17+S DFE Al BFLIL O] &} 0 273t AT}

ultimate meaning In God s plan for human beings 0 be | 010y eizi0] stz a8 Sh eEste stLidel A2iold 32
| 4 U

C. Fall: Genesis 3 C. EFh&EN7I3E

Genesis 3 describes the fall of the first man and N7 3 A2 A
woman into sin in terms of temptation, disobedience ot 222 stLY 0|
against the direct command of God, and the violation of - I'é‘H_ . ol 013
boundaries established by God. The serpent, we are told, FS AU fel= okt 2l oTefof
challenged the woman about her understanding of God’'s | CioiAT & 0] X0l A =7 Ltdol 322
word. The initial challenge, “Did God really say ... ?" (3:1) | 4g|ofA|. ZastAL =X EMe 4= Mz
was followed by a stronger challenge, “You will not =X QO 3:4)2He Ch ol of A Z=0fxl
certainly die” (3:4). The temptation held out to Eve was O 0 Ll 42y R y 20l LIL
that of becoming “like God, knowing good and evil” (3:5). FRE OIHEXNE E0iA 3:5) & HE
The way to get there, however, was by disobeying God's | 12{Lt A&7 &= S o SUHE HX|
direct command not to eat of the tree of the knowledge of | gtzj= &L o] XIFA QI 2:17) &= o
good and evil (2:17), thereb_y violating the boundary SHLIL O] A SHAl HAM S
established by God at creation.

Given this rebellion against the created order and PNENEIPSIeIIPNEN Catsh Bt S
against God’s commands received at creation, it is no MZESHE I, & X SHEF= 5 L1
surprise that the very first sign that creation has fallen from M7t Ao BIOICHE Mo = L sixt E afat
its first purpose is the corruption of sexuality. “Then the Heot 8ol Rt 92 1AF = Agel
eyes of both of them were opened, and they realized they | =0l BOIMA, A7[E0] He & L2 o=
were naked; so they sewed fig leaves together and made | x|0t2 HojA|, 2 713 L] etgeifel
coverings for themsel\_/es” (3:7). Sin i_mm_ediately turns 2900|9H HS 2x|of £ Ch
what was a source of joy and exultation into a source of SHLtLl O 2 5 o] A9
shame and fear. Alienation from God immediately turns Sitee=Fe el &
into the alienation of the man and woman from one 0| £ ASLICE H2 52
another. The vulnerability of nakedness ceases to be a
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gift. Instead it becomes a threat. “I was afraid because |
was naked; so | hid” (3:10).

OfH 242 {0l =lAsUCh M= Ha 52 A0

2l Z40] =242 A

= USLICH (3:10).

Fascinatingly, as it appears in the narrative, God
draws the conclusion that the man has disobeyed his
command from the fact that the man knows he is naked.
“Who told you that you were naked? Have you eaten from
the tree that | commanded you not to eat from?” (3:11).
The connection between disordered sexuality and the
curse of disobedience runs like a thread throughout the
passage.

LI2{E[20M HOl= AXNE S0[EAE StLig2 A7 AHL O]

HACt= MEZFEH Aot EH 2 =8 28

LH2| ML =2F H e HRASS Ul LRI=L

=) = M — =
ot 2 LR S0E W7 HRALLE 3:1). FEMT 42t 2352
Mg e dZ282 0 44 22 dME 288 7I=2X21
A LICE

The significance of sexuality also permeates the
promises and curses that God begins to declare in verse
14. The enmity that stems from the curse will extend to the

dol 5242 Eot 5HLHEO| 14 M2 H MIStA| & &1}
. S

Mol AHE0 A LCE &

|
'S E AR Y E LI SR 2E O Ao =2 QI 7

“offspring” of both the serpent and the woman, but the e ® ==t e
offspring of the woman would one day crush the serpent’s | &t & ZRILICE 3:15). O W5 E StLtE S FA 90k EAtet
head (3:15). From this time forward God-fearing men and | ojx}= 150| 28 = 7{0| 8fLtL o] ££0| 28| Al Q|
women would be self-conscious of the way in which their | ¢ 519 ojas =1L}
participation in the bringing forth of children would be
central to God’s purposes for redemption.

On the other hand, childbearing would take place in SHH ZALS IAISE TE 20| A 0|2 0{X| 7| T ASL|CH FAIQ}
the context of severe and painful labor. The intimate OIX} AFO| O] AITUSH ZpA|= ZEE D} X[HHO| A2 A X[
relationship between husband and wife would give way to o1~ LICH b2t Olsmol M olxIL 1 =Tt e fie or L
conflict and domineering. Sexuality after the fall would FASHE B Ol2ol 82 AU Asat @S, MAXIR] B=
always be plagued with suffering and conflict, unfulfilled SUN AF = FFHOIA HpASLICH ALHR 7HEH = o =X
desires and exploitation. Oppressive patriarchy would take | Zz=o| 9gt 7}20A 0|2 RILC} "He YHS Q8tn HmHe e
the place of purposeful marital communion. “Your desire CHA 2l Z40|L)2}1 (3:16)

will be for your husband, and he will rule over you” (3:16).
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This is precisely the picture that we get in the rest of 0|7Z40| HF2 &N 7| LIHX| E20|A 2|7} 2= 18 0|H
the book of Genesis and, indeed, in the rest of the Old AFALA} T10F RO A 2 4 9= 12| QIL|CH ZHE AT BHo| ALOf A
Testament. In the lives of the patriarchs we see polygamy | _ =~ _ CHR T 5 OLLIE CH2. 0
(including the favoring of one wife over another), the Fels SRCHHA (2 OFIS Br= Oft
sexual exploitation of slaves (including servants made to Loot0), 2l 4=, B Xt sty 2t
serve as concubines), incest, rape, spousal abuse, DEZ20| LS RE ZH 50| 0| X & =
adultery, divorce, prostitution, sexual harassment, and all | o/ 519 = |} g= 20 =
manner of conflict, jealousy, and violence stemming from - L N
such sexual immorality. Neither the lives of the patriarchs | © = SOl Hiet o sHel = SHA
nor the kings of Israel offer Christians a model of God’s UL AME Y 22 HZ0| 2
purpose for sexuality as it was “from the beginning.” O ol etotsto 2 olsta] 12|t &t
Indeed, as we have seen, the law of Moses itself permitted s 2% of
such abuse due to the hardness of human hearts, “but it
was not this way from the beginning,” Jesus said (Matt.
19:8).

Just as it was immoral for the patriarchs to treat S0 231X 250 U ESXHE0| OfAIE HEEHXOo=Z
women in accord with the conventions of their culture, SO it | rueycy o452y 7| =m0l 0] &= Mo B}LIL 0| =2 2|1 x| 2
is immoral when Christians abandon God’s will from 5 of DR A Sl e b B} ol o]
creation by acting in accord with the sexual conventions of | 7! AITHl S 2FH 250 [fef Ysot= ALet 2252t S
our own culture. Premarital sex, cohabitation, divorce, M GEA, 5A, 0|2, =8, dREOEMH X Ch=0f dap A &l
sexual assault, polyamory, and a host of other sexual TSE0| M O 8QlLl= HS Z[o| X{F= Of2Hof| Q= Ef2hst A Ao
practices increasingly tolerated by our culture are =ApoILICt 7| EmOlSS ofaist B E g o Lt
symptoms of a fallen world that is under the curse of sin. _
Christians are called to flee all such sexual immorality as AlEHel 10 tep Ab= 240 ofHer =3
we walk not according to the mind of this world but 2248 HASULCL
according to the mind of Christ.
D. Redemption: The Old Testament D. T&: 29

1. Thelaw
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For all of the corruption and misery that mars O17to| NS 2AMA|7|= R E HIiQt TES St
human. sexuality throughout t_he_OId Testament, frqm HE 0| THSHO] M| 7] 3:16 O| = EIE| A2 T19J0| ATfof A X Ol
Genesis 3:16 forward sexuality is also the focal point of the | _ _ o = sl DSl A2
hope of salvation. Every man and every woman is still ANBOPI &= eUE. =& GXer Oikt= 220101 5511 Mdelv|S
expected to marry, to be fruitful and to multiply. Men and 710 LT PRt OAt= StLEES| et X452 0t
women seek to propagate godly children, that their 7|2 DX S 159| &4 E50| SfLbL ol A o| D|2fo] ATFS LIk
descendants might share in the future hope of God'’s 207|2 BIZFL O ZASTF 9IS SHA| Jhe QI ofo|2
people. Fruitfulness and salvation go hand in hand. olElsLL 70| 2 sl 5t . I
Women who struggle to conceive children (such as Sarah, SEHSH= 2101 &= O1XF (Afel, etd, SHieh €0l)= 01012 2=
Rachel, and Hannah) virtually equate the blessing of =52 T AU FAM= &S FX] ZXoh= A0
children with salvation itself. It is no overstatement to say | txiot O &HOj|H| 715 2 MFE AT 8l = ApE 0| OF LICH O 0] A
that in the Old Testament the failure to produce OfOFHIO B 0| ABF HIA S 0| SFRISHE O|7|0| SHA|E OJOf ALSHE
descendants is the greatest possible curse upon a man or S1 @3t b2 o] MO\ L|CH
woman. Indeed, a central part of the crisis facing the e = e
oppressed Israelites in Egypt was the Pharaoh’s policy of
forced infanticide.

After God delivered his people from the Of =2l QYO ZHE 0| HMHES LB Al B,
oppression of Egypt, he gave them the law of Moses, St 2 DS0IA B SIS 4% YT ZET Mo 2ot Y210
which included an extensive sexual code and an array of Mo el o SO FadL o
regulations governing marriage and sexuality. It is THSE ZctE 2Mel 88E FASHEH. O7IM o2 E S
important to distinguish between regulations that permitted | 2!<tef 2Hefet =0 51 &5t= F =Yt #5555 F20h= A0
various immoral practices due to the hardness of human ZQBIL|CH(O|= [AME 7| 24:1-4], YECHM[A Y 7| 2115-17), ZE2
hearts (such as divorce [Deut. 24:1-4], polygamy [Deut. 2Rl GIRFQIO| ZER| ZB (A7 2110-14] X 7|EF TOI2E
21:15-17], forced marriage of captive women [Deut. 21:10- i xp o] T 5 o el el _ xte
14], and other practices of ancient Near Eastern patriarchy | 7™ & /12l 21&S [0, 2917119:20-22] 2 "EHZ=F & (UF19:8) AIAE
[i.e., Lev. 19:20-22]), which are not normative for StLES S8 MEEE 243 U2 7[5uS0A FEXO|X]|
Christians called to follow God’s purpose “from the oto 4= ol |C},

beginning” (Matt. 19:8), and the sexual code that
prohibited practices that the law declares to be
“detestable” (Lev. 18:29) and therefore alien to God’s
purpose from creation.




Scholars have debated the purpose and SIXIEL DAC] X ol 21}t o|0|0f LA =S
o e e Dirboss - J 5412 0|2 21A0f TSt SLtE ] 20| sjLidel Y 2xo)
of microcosm of his purposes for creation. If Genesis 1-2
teaches that human beings are called to be rulers and AT 20D 2= 2 QL Ct 2ok &AM 7] 1-2 Z0| 21ZHo] & ZE9
priests within the temple of creation, Exodus and Leviticus | A7 Oto| EX|XtQ} K ALEHO| £| 7| QI8IA E2AS HHOtCtT
were given to_te_ach the peqple of Israel how to be rulers T2 XICHD o) 27| 29| 7]= 0] AzF A SOl A| Qb0
and priests within the promised land of Canaan. Thus the JILEOHOfA] O SX| X171 £ 1 HAIEO| 5 0foF 8| 7} 2 X|m
people of Israel were commanded to observe proper = =7l - < °r= =7
creational boundaries and so to be holy in reflection of AGLICHL A2 EZ O] A2t MY S 2 52| FxAte| HEStH S
their creator. Much like God’s work of dividing and ordering | vtgst 2 9l 2 XXt X x0| A E X|7|2t0 HHS 8t
durlng the six days of creation, the Levitical _sexual codes HOIL|CH HAHO| & 7|7 EOF SFLIL| O] AFSi0f E&t Tt KA 7}
reminded the people to observe the separations O1O1E K| 22]7|0] MK JH O MBt &ZE KIAO| TAK O

. . =2 [} x
established by God that are essential to the goodness of AR ARG elglvlel 8 HY S Aot I= 3 =T e
the creation order. StLEEOl M4 FEHE S Eotetes A2 ¢7IAA SLHIG

Further, just as Genesis 1-2 called men and LIOFZF REM| 7] 1-2 RO A EHAFQF O XFE M S8t H A SO
women to be fruitful and Tnultiplyl, toJiII thTzI edarth and . e O K|HISIEI T B2 Al HA 2 29|7|o] ME 2H e Lxtel
subdue it, so the Levitical sexual code called men an

' . . K2 HAHS KAHHE e XM 23 0] Ol MA SHES 32l
women to engage only in forms of sexual activity that had OIXIE Ut S s= GRS 2E0] A= 95 ASE ofefa
the potential to result in the procreation of godly children. Y LICE Ol= 2l Of 2l 00| o] o] Sgof, +=7, 42| ¢
This helps to explain why the prohibition of child sacrifice CfRFQto| M|, DEIAZE (ALS| EHO| O ALt 22
is mixed in with prohibitions of homosexuality, bestiality, OIS O[LYS)S DX|SHe 2T BRI0| El=X| MBle HS
and having sex with a woman during her period, as well as ColELI
prohibitions of incest (which produces illicit offspring). F& HIE.

The law warns the people that it was for these SHO JIEAD QY L EC JILIOH AZIE S J}LIOH
sorts of “detestable” practices that the Cana_anltes were Moz EE 2ASICIT NS T 0| ADIA BASS C}2 Lig}
purged from the land of Canaan. The Israelites were to be AFRFS TF L E{0{OF B LITh BHLILI0| HEBIAIY| 20| 155
different from other nations. They were to be holy because Hs7E e or-e =° = =
their God was holy. “Do not defile yourselves in any of HESHOF gL "Hol= O] 2R& Y=z A2 TES|X| 2t Lot
thgse ways, because this is how the natiqns that | am 3] QA ZOIL= =£E50] 0] 2= 22 oHo|of YA T 1
going to drive out before you became defiled. Even the o Ea9FoDE L7} 1 ot 2 Sin|ofo} Watn 1 e AA




land was defiled; so | punished it for its sin, and the land O F0l2 ESHY Lf= L2 (29(7] 18:24-25). 8'HS EAtDInt Q=9
vomited out its inhabitants” (Lev. 18:24-25). The laws were | o — oy x x5z 240|Q&L|Ct “0] 7153t = A2 sl xp= 1
to apply to both native-born and foreigners. “Everyone who a4 Z0) A O K| 221 (18:29), 12102 2127 0f A= o|0] A
does any of these detestable things—such persons must A S0l EORI2[2r (18:29). 21 = Fl7100A= oo S5
be cut off from their people” (18:29). Hence already in FrHZ2StUHEE €K Xothe LiatE2 fdshietel FHst
Leviticus we have the clear association of sexual AnMNS Bo{Z=D1 Q&L|Ct

immorality with the idolatry of the nations who do not know

God.

The integral connection between sexuality, MItore s 3|0 HZSALO|o TR E 7t
fruitfulness, and holiness is also reflected in the law’s OIZAF S AYAIZ|TIF | HIE0| AIZS TSIt 840
declaration that bodily discharges associated with the MEOIE S OlaLICh LIXF 20 O Xi7h AH¥{BHe O| 23} Hjz=.e
reproductive system rendered a person unclean. Men or HE0f = Zefut ASHE. At 52 OXi7F Zdote Of=feh Bi=2
women experiencing such discharges had to undergo rites | S&t2| 2|45 AHMOF ASLICE (219171 12,15 &). B LtO7F DApet
of purification (Lev. 12 and 15). Further, eunuchs and DS ABELRFE MHO| E0{7Hs 40| 2X|E|AS LICHEIR 7| 21:20;
males with defective genitals were prohibited from entering 22:24; MB{7| 23:7). 0| AZIAS KA A O] ZATHO|Y7| T} 20
the temple (Lev. 21:20; 22:24; Deut. 23:1). Because Israel o o . N
was to be a microcosm of creation, Israelites were called Ol~ete MdS2 g0l AMet S8s HIsto] 95 50
to be orderly and fruitful in their sexual activity in reflection | A U1 HiHo= 2= 2243 B/ASLCL
of the orderliness and fruitfulness of creation.

2. The prophets 2. MXIM

While the law called the people to engage only in SHO AIZISO| A RAM U3 ALK Ol A 37 of O
sexual relationships that were orderly and fruitful, the | xgi5151 0 =812 Biojo) MX|RIES 017t0| Mo| ZaAS
prophets highlighted the significance of human sexuality in - R C O e o Al L
an altogether different way. They used marriage as a BHHoR OE clnloe =S H 152 828 otga 10|
metaphor for the covenant relationship between God and | #i8= AlO|2| 2ef5 Holol= HIR2 AL SRS EL 0E =H
his people. For example, Isaiah 54:5-6 declares, “For your | 0|AtOf 54:5-6 2 "0|= {2 X|© Al 0|7} Y| LEHO|A|2} 19| 0|22
Maker is your husband_—the LorD Almighty is his name— OF0] 01 OFO[A|DH 1| TL&X}= O] ARIAO| 728t 0|A|2} 1= @
the Holy One of Israel is your Redeemer; he is called the R oo N .

God of all the earth. The LorD will call you back as if you el ottgolel 2958 wad Aoe GleehiM LS 22
were a wife deserted and distressed in spirit—a wife who | OHXl H{ElS &0 020l 2 &foh= Otl &= O 8 IOl OFLh 7t = RACH
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married young, only to be rejected,’ says your God” (see
also Isa. 62).

The prophets used this metaphor in both positive
and negative ways. Often they described Israel as the
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bride of the Lord, only to go on to point out that Israel had | |~ ol | ~mtols < Zlil o oAl O|1E|-0“ ol
become unfaithful. Often they went so far as to describe o= —lE= TeETm T NECE T =TT
Israel in graphic terms as a prostitute who had committed | 2 LHE LI2tS 2122 MAIE 7|2 O|22tE S BASH| A
adultery with all of the nat.ions around Israel (Ezek. 16 and | si&L|CH (O AZ 16, 23) AFAAF S A|OF= 2+ 3H 0| A2 A0 CHESE
23). The prophet Hosea, in fact, was even called by G,od t0 | stuyo) o8j2 QAlsY| 93t 2502 7428t OFLYZ #|otats
take an adulterous wife as a means of illustrating God’s S m A SIS X Gl |
grace to adulterous Israel. Ultimately, as Hosea makes TELS SN EE =S HN
clear, God will forgive and cleanse his bride, redeeming
her from all her adultery (Hos. 1-3).

The use of marriage_as a metaphor f_or the =2 SfLE F 10| A AFO|O| ©1Cko| H|S 2 AR}
covenant between God and his people gave rise to the fE 742, MM HEES S AAH{O| £|2 HSl= AR
additional use of prostitution, adultery, and sexual AFREILICH DH0| O A XIALS EO|Lp XHALS b a5 aho| 2laH A The
immorality as metaphors for the sin of idolatry. Just as a FE-ELIC Oi=0] 01 Ahel S =0lLf hE_ @817] RIeh A =
prostitute sells herself for money or protection, they AME O|AetH ot LdSH0l At ApalE ot o (A
argued, so Israel sold herself in idolatry to foreign gods Ol8t ZTVHE MZCID MXIXIES TR SLICH O AZ 16 AL
(and foreign nations). Ezekiel 16 address’es.JerusaIem as | gz At2S 7S5 OFLY 2 H| 810 0| A2}l Bl A S 0| O|EfL{2[o
an adulterous wife, describing the people’s idolatry with AES M|l ApAiE S Ol OhE MBI G0

. . . . . = = _— [e) (e}
the gods of other nations as prostitution in shockingly HES &7l PJSHIE AN Ua ddet 5ol
H . e O:|¢|_| |:|.
graphic terms: HASIRAS

“The splendor | had given you made your beauty perfect. N el k< Re: R=TN=RE | Ik=1 =" k=Tdo] JE=B k=1 Yol F=1 S A= I &
... But you trusted in your beauty and used your fame to become a Slaisio o) 0 af © o A
prostitute. You lavished your favors on anyone who passed by and U7F Ul stefets @0 W B88 7HX2 FSote| X[L7ts RE Aot
your beauty became his. You took some of your garments to make HE0 S22 tho| st 2 I 20| 1S9 40| T =CF 4 7F Y|
gaudy high places, where you carried on your prostitution. . . . You o = orx " Cro
also took the fine jewelry | gave you, the jewelry made of my gold and | 2I5& 7tX[1 HE |6t MO 2 s FO]10 AH7|0M
silver, and you made for yourself male idols and engaged in SHSSIALIL| HZFE Wt = 2, 2 MAZoZ 42 Q8t0] LA}

prostitution with them. . . . And you took your sons and daughters
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whom you bore to me and sacrificed them as food to the idols. Was
your prostitution not enough? . . . In all your detestable practices and
your prostitution you did not remember the days of your youth, when
you were naked and bare, kicking about in your blood.”

0z
=
mn
<
0%

ot L UZHLE ?lot 2 U AtEE

M B2 ME2 oo sdRt=L et Yot Hl 8ds
1..U7t &S o] 2AHEH2 SO0 L|F-0[7t
1= 7|9SHA| OtL|5t U7t 2& 71&eh gt
2}

b o

A}
i}
I
fl

o =2 o

la

of

X
>~

mn
m < ro wn
mo 2
02 nE Hu
Sl
o
r
P

ot
9
Ir
r

0jo

(Ezek. 16:14-22)

(O] A2 16:14-22)

Ezekiel’s description, which becomes all the more
graphic in its use of prostitution as an allegory for idolatry,
follows Leviticus in identifying Jerusalem’s “detestable
practices” with the typical practices of the nations around
her, including the Canaanites and Sodom. For the
prophets, as in the law and (as we shall see) the New
Testament, sexual immorality and idolatry were the chief
characteristics of the nations that did not know God. Yet
when God redeemed his people according to his covenant,
he would purify them from all of their sexual immorality and
idolatry.
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“Therefore | am now going to allure her; | will lead her into
the wilderness and speak tenderly to her. . . .

“In that day,” declares the LORD, “you will call me ‘my
husband’; you will no longer call me ‘my master.” | will remove the
names of the Baals from her lips; no longer will their names be
invoked. . . . | will betroth you to me forever; | will betroth you in
righteousness and justice, in love and compassion. | will betroth you in
faithfulness, and you will acknowledge the LORD.”
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(Hos. 2:14-20)

(2 M0 2:14-20)
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3. Wisdom literature

3. XBEe(dEAM)

Israel’'s wisdom literature vividly described the
evils of both adultery and prostitution (Proverbs) and the
beauty and joyfulness of a healthy sexual relationship
(Song of Songs; Psalm 45). In Proverbs 8-9, Wisdom is
personified as a woman who is to be sought at all costs, in
contrast to the adulterous woman, Folly (Prov. 7 and 9),
who is to be avoided at all costs. Proverbs 7 graphically
describes how an adulterous woman skillfully seduces an
unsuspecting young man: dressing as a prostitute, she
takes hold of him and kisses him, using “persuasive
words” and “smooth talk” (7:21) as she describes the
allures of her bed. “Come let’s drink deeply of love till
morning; let’s enjoy ourselves with love!” (7:18).
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The text describes the young man’s destruction
so as to elicit horror: “All at once he followed her like an ox
going to the slaughter, like a deer stepping into a noose till
an arrow pierces his liver, like a bird darting into a snare,
little knowing it will cost him his life. . . . Many are the
victims she has brought down; her slain are a mighty
throng. Her house is a highway to the grave, leading down
to the chambers of death” (7:22-23, 26-27).

dE8==0| H20[2| 2L S BAfols U2 SZES
APOPRHLICEH "F 2017t &2 A8 R A7t E4Ze2 V= A 21
DIt Xp7F 22 2ol AAS0f Ojol2 7t= A 2 =0 2E2
of o] 1 Zhs & S22t A7t &2l D=2 507t J2l 48 =
SBOIHE 25 €A X 22U 2h X 271 B2 Argfs ot
HE XA BFRALIL A =2 A7t ofttstLfet 29| 2 229
dO[2t Aol ez L2t 2} (7:22-23, 26-27).

In Proverbs it is young men in particular who
need to be warned to flee from the dangers of lust and
adultery. The antidote is wisdom, especially the wisdom
that comes from one’s parents and is rooted in the fear of
the Lord.
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In contrast, Song of Songs is particularly
unabashed in the sensuality of its poetic imagery. The two

O[ef BIH{ 2 Ot7tM = 5
A AL EILIE. & g2 Mz
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EN SISt =E Shiilie=,
lovers delight in one another’s kisses and physical T Ao L i3t 0| Ola B JlAo
embrace. The man exults in the beauty of his bride’s eyes, LI EAE Lol a7 ol = MEIZHE, 0, 85, %, 7152l
hair, teeth, lips, neck, and breasts. “You are altogether OfECHR0| 7| &S K| ZELICH "Lt AtEh &= 0j0j#e 10 OFF
beautiful, my darling; there is no flaw in you” (4:7). “How 50| QI FL (4:7). “AF2EO}F |7} Of || 12| OFELCHRX|, Of | 12|
bez.iutifuluyou are and.how pleasing_, my love, _vvith your SHEFSHR| SUA SH=TLE (7:6). T AF2I0| EEZ=ECH 12 7|7
delights!” (7:6). Love is more pleasing than wine, he tells N e ol Ll AL e _ zue
her. “Your lips drop sweetness as the honeycomb, my CHEpL L0 Zotal RIS I "L 21 0F H G=0iM= = E=0l
bride; milk and honey are under your tongue” (4:11). HOX|22 Ul & Eoll= B3 H0| QA" (4:11).

The woman speaks of how she aches for her O K= AFRISHS At2EO| RlQst ZXHE ZH S YOl
lover's intimate presence. "My beloved is radiant and LICET DFSELICE L AF2ISHS AP= 3| D5 20 Gt AF2E 712 of
ruddy, outstanding among ten thousand” (5:10). She . L et orol @ o siol L
relishes the appearance and smell of his head, eyes, FlOILbT L (510). A= AfEots Atgel 829 1ol Halgv], =,
cheeks, lips, arms, legs, and mouth. “His mouth is 2 Ys g o], g2 =80 Y2 oo 2S5t O M7t
sweetness itself; he is altogether lovely. This is my APZIA B AL} o 2 Ak TEOf 0| = LY AFSH= XtQ Lto| kI 2L}
beloved, this is my friend, daughters of Jerusalem” (5:16). (516)

And yet, the song warns its hearers repeatedly
that when it comes to love one must tread carefully.
“‘Daughters of Jerusalem, | charge you: Do not arouse or
awaken love until it so desires” (8:4). Love is dangerous
because it is powerful. When it is the real thing, its value is
without parallel: “For love is as strong as death, its
jealousy unyielding as the grave. It burns like blazing fire,
like a mighty flame. Many waters cannot quench love;
rivers cannot sweep it away. If one were to give all the
wealth of one’s house for love, it would be utterly scorned”
(8:6-7).
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It is notable that Song of Songs has traditionally W3= MEXMOZ O 2 Thad| YR O X} AFO| Q]
been interpretEd by the church not Slmply as a poem about AF2HOf| BHSH A2 SHAISER| @D 02| AL QF 10| AIEOI W3] AFO|Q]
love between a man and a woman, but as a prophetic A= EHELL o oI x| ol ok Tl 2 s AMe) L Zo| =2t
allegory of the relationship between Christ and his bride, __74|§ EAShE OAH Pefale| 2 o8t = Ao 52
the church. This is consistent with the biblical theme of 27t AS LT Ol= otLidnt o] #d S 7| AfX 0l £t 2
marriage as an analogy of the covenant relationship oxg N AS0|2t= MAS ZHE A2 2 Z{0F YWALESHL|C}
between God and his people.

E. Redemption: The New Testament T R
1. Celibacy 1. &=Z(Celibacy)

When he pointed out that Moses permitted Ol =7 A QIZto| OFS 0| 2tetsto 2 Q1810 B A7t
divorce because of the hardness of human hearts, Jesus | o= 51238t 21012 X HMBIAS T o|2LS HASOHH AN 2|2
called his disciples to a sexual ethic so demanding that it kst Qe HS0 HKFSS ALZHO] =S| ot 20| Lhex
led them to question whether it might be better for a ol 27 5H7| HE0 MASE A0l 20t &= A0l LA
person not to marry (Matt. 19). It is telling that Christian HE2 o717 X| O|2RIELITH (O 19). R2 Althel 7|51 7tE2dH2
teaching rarely elicits such a reply in our time. Has the Ol2{st =S LhEs A7t Aol YIS LICH 21 M7| 3= Chad| A,
21st-century church simply accommodated cultural 25 JpHO| Ciot 2oi J|oiof QAL 3t 7| Emo| 2R AL S
expectations regarding sex, marriage, and family to the o T
point that we have lost sight of the radical path of Christian RO S=Al & A2 Org U
discipleship?

For the disciples to say that it may be better for a HAFS0| =2 70| A Z=38HX| &= Z{0| WCtD 2st=
person not to marry was to say the unthinkable. As we S AAFE BF 4 Qi OI0|L|C} ©3|7} 50F 2HE0| TLOFA|CHO)
have seen, to Old Testament Jews, marriage and O LHOLE Ofl 7l 2425 2 AHALS KL TS El SLLELUH Af 3 24 51|
procreation were deemed to be mandated by God from FORISOA B0 g4 = HFE Stg A SFotd
creation. To be single, to forgo the calling of procreation, LYULICH SO 2 MO A2 dA0|2ts AHE HHSH= A0|H
was to ensure that one would not have any descendants SHLELE o] BHAOf 7 =41 Oj2fe AYS LIH0f 7HE O &
who shared in the future hope of God’s people. oICh= 742 b Al HolL|C}
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Yet not only does Jesus affirm that his disciples
are correct in their judgment that marriage may not be the
best path of Christian discipleship. He goes so far as to
identify eunuchs, who were prohibited from entering the
temple, as exemplary Christian disciples!
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Jesus appears to have three different kinds of
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eunuchs in view: (1) persons who are born impotent or EF‘ eSS 52 AAIY| IO MESH |52 31X 28 B Ao
who develop without properly functioning sexual organs; ol %o 4 B0 B2 0I5 Olalh SO OOiE] O
(2) men who have been castrated, either deliberately SIEHOE (32 S2 otdoM Zotv] ?lol) 52 fARo=
(often for service in a royal court or harem) or accidentally; 71*1|5| dALS; (3) "Stitd L2ts fIs) 1Atz 7|2 MEipk Atgt S
and (3) people who “choose to live like eunuchs for the E20 SHXIES 0oL 0| A HI SH S H|SXOZ HA|SHA
sake of the kingdom of heaven.” Most scholars agree that 210|2H= | 740fl EO|BHL|CH (0ff: 02 04U o] HXFSO| HAZ
with the third type Jesus is speaking metaphorically (i.e., L e L N
he is not suggesting that Christian disciples should SHOFetEr= =82 st 20l Org Ut
castrate themselves).

Jesus’ statement is best interpreted against the Ol o] 222 SHLILH A 0|8 QIS Tt T XS 0| 19

backdrop of the messianic promises of Isaiah 56:3-5, in
which God promised that foreigners and eunuchs would no
longer be excluded from his temple. Isaiah declared, “To
the eunuchs . . . who . . . hold fast to my covenant—to
them | will give within my temple and its walls a memorial
and a name better than sons and daughters” (56:5). These
words anticipate the conversion and baptism of the
Ethiopian eunuch in Acts 8.
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Thus understood, the words of Isaiah and Jesus
and the baptism of the Ethiopian eunuch all point to the
good news that with the coming of the kingdom of God,
broken or defective sexuality is no longer the obstacle to
kingdom membership that it once was. Individuals whose
sexual development and flourishing was impaired or
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incomplete, who had been excluded from God’s presence
under the law, are now included in the kingdom of God
under the gospel. This truth is clearly of profound
significance for Christians who experience disorders of
sexual development or other forms of sexual dysfunction
today.
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Jesus’ third category, speaking of those who
choose to live a life of celibacy for the sake of the
kingdom, likewise points to a greater inclusivity in the
kingdom of God and a liberation from Old Testament
expectations regarding marriage and procreation. It is a
way of life that Jesus and Paul, the two most prominent
characters of the New Testament, would choose. Although
it is not for everyone, it is clearly a way of honor, befitting
special service for the kingdom of God.
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In fact, Matthew 19:11-12 is only one of many
passages in which Jesus speaks of the diminishing
significance of marriage, family, and earthly households.
We have already noted his promise that “everyone who
has left houses or brothers or sisters or father or mother or
wife or children or fields for my sake will receive a hundred
times as much and will inherit eternal life” (19:29). This
promise suggests that those who forgo the blessings of
marriage and family in this world will receive even greater
blessing both in this age and in the age to come. Jesus
appears to be thinking of the bonds of communion that
such believers will experience with their brothers and
sisters in Christ who are fellow children of God.
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A similar statement appears in Luke 14:26-27,
where Jesus declares, “If anyone comes to me and does

TS 14:26-27 M & Bt M& S ofd UE L.
CFRUA e AZEA|] 22 MALRE F A eF AHOfeF H=0] A7
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follow me cannot be my disciple” (cf. Matt. 10:37-39).
Those who would be disciples must first count the cost,
Jesus goes on to say. They must be willing to give up
everything for the sake of the kingdom (Luke 14:33).

not hate father and mother, wife and children, brothers and
sisters—yes, even their own life—such a person cannot be
my disciple.® And whoever does not carry their cross and
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Jesus clearly applied this truth to his own life.

he declared, “Who is my mother, and who are my

Father in heaven is my brother and sister and mother”

care for his mother, as we can see from John 19:26-27.
But it does indicate that with the coming of the kingdom
the familial bonds of discipleship begin to transcend
natural familial bonds in significance.

When told that his mother and brothers were seeking him,

brothers?’ Pointing to his disciples, he said, ‘Here are my
mother and my brothers. For whoever does the will of my

St=0fl Altl L OFHX| 2| L= St= AH7F LY A
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=
HOlMLE AS

(Matt. 12:48-50). This did not mean that Jesus ceased to
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Yet another declaration by Jesus confirms the
diminishing significance of marriage in the coming

in Matt. 22:23-33; Mark 12:18-27) the Sadducees, who
denied the resurrection, questioned Jesus regarding a
woman who, during this life, married seven successive
husbands (each dying before she married the next).

Ligtol M= 222l ofb| 7t Zaotti=

kingdom of God. In Luke 20:27-40 (see parallel passage
'ng u (see p passages 20:27-40 01|A1 (DfEH%S 22:23-33 1}

JeLt £ OhHE = 201M ol g2 ChAl 2 & St
7
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8 In biblical culture, the word hate was often used as a way of saying
“love less.” To recognize this idiomatic use is in no way to downplay
the demand made here. In a Middle Eastern culture where
commitment to parents and family was ranked as the highest social

obligation, the challenge for Jesus’ disciples was to be devoted more
fully to Jesus than to one’s own family. For similar uses of hate as
“love less” or “not love,” see Genesis 29:30-31; Deuteronomy 21:15-
17; Judges 14:16; Proverbs 13:24; Isaiah 60:15; Malachi 1:2-3; Luke
16:13.
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the earthly blessings of marriage, family, and household. It
is not only a way of life of unexcelled honor; it is a way of

Seeking to catch Jesus with an absurdiFy, th_ey asked, Oy 2ol DS X|HMBHY| QA 1S A Z0| CF IE ot 2
Now then, at the resurrection whose ,}lee will she be, FStOL| 2t Ojof 1 E0f| 70| OfLy 7t 52|07t (=ItES
since the seven were married to her?” (Luke 20:33). N N
20:33)2t2 O =E7H 2= S LI
Jesus’ rep_ly uqdermines th_e assumption th_at the Oz~ o| CHENS Oj2fo| 22t 0|= 0| At0| X2 Af1}
fut.ure“ resurrected life will be much like the presentlife. He |yt 5101212 222 ofsiA|ZIL|C} o2 L2 “0] AAtO| RHEHES
said, “The people of this age marry and are given in Xb7LE b T AIKIS ShE( K AJARDH O O Kb S1O O A| HEtate
marriage. But those who are considered worthy of taking S7t R R e = N
part in the age to come and in the resurrection from the 2700 25| S U2 XE2 7072 AY 7hs 2ol glen”
dead will neither marry nor be given in marriage” (Luke (57H2S 20:34-35)2t 0 L8 SHAIL|CE ChA| ZHSHA] LEXFQ} O RO
20:34-35). In other words, marriage for men and women A 42 Lo HO S MAF DA Eoot Qx| @ aLt
and the production of offspring may be important parts of ot ai ol Ab A C ObLIBl EOlLICh A4S BLLELI Of ABF Kk o
. . == = = = = S RO
the present order, but they will not be part of the life to Sd2] & SOIM = Ottler= YU, 92 Stfeel dot J=0f
come. Sexuality is a positive aspect of God’s good S8H 0 ZHOIX|2 221 StLHS| 582 27t EXE d=1f
creation, but the r(_asurrection and power_of God will ZAH0| CHtR L 20| AE T OfL| 2 2 Q17+ EXYE Bi5A| 2
change human existence such that marriage and HolL|ct 9
procreation are not part of the coming kingdom.®
_ As mgch as Jesus affirms the creational order 202 ode A Haist Ax MME oS8
regarding marriage, therefore, he puts even stronger OIS HS T} 10| ZOAM0| ZHe SHAO) O 2 ZEHS
emphasis on the limited significance of marriage and c MALIH Ol7e 2ol A 2a= orstAl7|X| A LICH olo
family. This does not serve to undermine a creational FASHE. 0lXE g%l 8 28 HeAZIAl g U ol
sexual ethic. On the contrary, as we shall see, if anything, | 22 F[7F 22| £ 4K 2 0f]=5 0] Ja}otdl 20| UCHH
Jesus strengthens that ethic. Still, the good news of the S3|QIL|CE aB{Lt ™| SfLtY Ligte] 222 Atgtof| ofst
kingdom of God creates a new reality for all who, whether | 5,651 merst 210[7{L} o] GojAfo] ZS 71=, 71M0|ate =22
by circumstance or by choice, find themselves giving up L N . N N
ZI|ot REE Rt ME2R ddS ExeLtt Ol= e LI 8l0]

® Some exegetes and theologians make the case that Jesus’ words
refer to the transformation, not the abolition, of marriage in the
eschaton. See, for example, the Reformed theologian Hans
Schaeffer, Createdness and Ethics: The Doctrine of Creation and

Theological Ethics in the Theology of Colin E. Gunton and Oswald
Bayer (Berlin: De Gruyter, 2006), 331-40.
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anticipating the glorious reality of the future kingdom of
God.
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Clearly the path of Christian discipleship is not an
easy path, especially as it applies to the area of sexuality
and marriage. The Christian’s sexual life is necessarily a
cross-bearing life filled with all kinds of suffering. This is
true for all Christians. Although we each experience
unigque struggles and temptations, all of us are called to
count the cost. If there is a part of our sexuality—a desire,
experience, practice, or relationship—that we are not
willing to give up for the sake of Christ, we have made that
thing an idol. On the other hand, insofar as we are willing
to suffer for the sake of the gospel, we are given Christ’s
own promise: “whoever loses their life for me will find it”
(Matt. 16:25).
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The apostle Paul embraced Jesus’ teaching
about celibacy both in his own life (Paul did not marry) and
in his exhortation to young Christians: “I wish that all of you
were as | am. But each of you has your own gift from God;
one has this gift, another has that. Now to the unmarried
and the widows | say: It is good for them to stay
unmarried, as | do” (1 Cor. 7:7-8). In a world where the
social pressures to marry, have children, and establish a
household were not only immense but definitive and all-
encompassing for a person’s identity, Paul experienced
the life of celibacy as